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10 Tatiana Zachar Podolinska

The overall research dataset used for the purposes of this chapter is
part of my ongoing research on Roma folk beliefs (2006-2007), as well
as on the activities of both traditional and non-traditional religious
movements among the Roma' in Slovakia (2003-2004, 2010-2011).

In the framework of the previous outputs from this research,
I have attempted to create, with some generalisation, a typology
of the elements of traditional rural Romani Christianity in Slovakia,
elucidating the phenomena of the cultural and ethnic reinterpre-
tation of mainstream Christianity into a Roma cultural context>
(Podolinska 2009). In particular, I pointed out the phenomenon of
inculturation in which the ‘White’ Virgin Mary is culturally and
ethnically ‘transcripted’ and ‘translated’ into the ‘Chocolate Mary’
which physically, mentally and spiritually fits better in this con-
text and corresponds to the hopes and needs of the particular ‘pe-
ripheral’ ethnic community?

What is interesting about apparitions is that they occur on the
periphery not only from the geographical point of view (peripher-
ies of cities, rural areas) but also at peripheral levels of society: the
seers are mostly children or (illiterate) women from socially de-
prived backgrounds (Turner 1974). This chapter® offers an in-depth
qualitative analysis of narratives on private Marian apparitions of

1 The question arises as to whether ‘Roma’ is the best term to use since there are
several ethnic groups in Slovakia (Rumungro, Wallachian Gypsies/Roma, Sintis) and
it is questionable, whether the ‘umbrella’ term ‘Roma’ fits to cover all of them.
Moreover, some ‘Roma’ prefer the ethnonym Cigdni and they use it in their daily-life
communicative praxis as an emic auto-ethnonym. The word ‘Cigani’ was used for
centuries to designate separate, clearly defined ethnic communities with common
origins, as a sort of umbrella term for a heterogeneous community (Marushiakova
and Popov 2013: 62). However, in the Slovak context, the term ‘Cigan/Cigani’ is
considered to be a derogatory term since the verb form of Cigan is ‘ciganit’, which
means to lie or to deceive. In order to prevent the usage of the pejorative ethnonym
in public discourse, the newly coined term Rémovia [Roma] is currently being
promoted as a neutral term. For this reason, I shall use the term Roma in this
chapter to refer to my fieldwork within my exo-discourse. Nevertheless, I shall
keep the original label Cigani at those parts the transcript of the narrative on the
apparition where it was used by the seer herself (within the endo-discourse) (for
more details on Roma labelling see Podolinska 2017; Marushiakova and Popov 2018).
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a Romani woman living in a segregated Roma settlement in the
Sari$ region in the eastern part of Slovakia. The seer perfectly fits
into the ‘periphery’ concept: she is an illiterate woman from a so-
cially deprived settlement and is a member of the ethnically stig-
matised community of Cigdni [Gypsies]. Her visions are private,
and ever since they began to appear, she launched her struggle
for collective and public recognition. The story of her apparition
thus contains the well-known part of the path of other ‘success-
ful visionaries’ - ‘from periphery to centre’ (i.e. from marginal
private/individual apparition to central public/mass recognition).
Since visions are ‘cultural products’ (Christian 1998) produced in
the process of communication (Knoblauch 2009; Knoblauch and
Schnettler 2018), they are not only embedded in a particular cul-
tural context but also in the language and visual taste.’ For every
apparition, the crucial point is to achieve collective consensus and
to attract masses. This is the way from private/individual appari-
tion to public/collective acknowledgement. This is the way from
‘periphery to the centre’. In our case, however, the seer was able to
achieve recognition only within her own family. The response of
the local Roma community to her apparitions is mostly negative.
Quite interesting about this case is, that, according to her, she has
support from the side of non-Roma local religious authorities. The
struggle for collective consensus and an ethnic code are thus the most
important themes of the analysed narrative on apparition.

2 For concept of Roma culture see Marushiakova and Popov 2016; for relations of eth-
nic and confessional consciousness of Roma see Marushiakova and Popov 1999.

3  For the ‘Chocolate Mary’ see Podolinska 2007, 2014.

4 This contribution is the output of the research project VEGA 2/0066/19 Patterns of
Social Mobility of the Roma in the Light of Empirical Research. Critical Reflection on Existing
Practices and Collection of New Data.

5 According to P. Bourdieu (1989) the judgment of taste in the late modernity has
become a sensitive and very efficient mechanism of social classification. Taste clas-
sifies but it also classifies the classifier. It means that any aesthetic choices made
contain double-edged information: about the object of choice and about its subject,
and the latter refers to the social origin and position of the choice-maker.
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The peripheral and deprived life situation of the seer is embed-
ded into her visions. In her narrative, the attempt to achieve ‘cen-
trality’ in a marginal position is central and the recognition theme
is more frequent than the description of the apparition itself. In
order to offer the reader a holistic picture of research situation, I
use not only a qualitative analysis and thematic coding but also
the perspective of multi-vocal ethnography (Tobin 1988; Clegg 2017).
The interview is thus embedded in the synchronous context of
field journal notes of the author, as well as in the diachronic con-
text of her recent memories. The qualitative analysis is also placed
in the wider context of the thematic search of media reports on
local apparitions among Roma households in Eastern Slovakia.

Methodological Take-off: Thematic Analysis (TA)

and Interpretative Phenomenological Analysis (IPA)

When considering suitable methodology for analysing my field
data, I was inspired by the thematic analysis (TA) and interpre-
tative phenomenological analysis (IPA) methodology. Drawing
principally on Braun and Clarke's (2013, 2006) and Boyatzis' (1998)
works, thematic analysis (TA) is concerned with the identifica-
tion and analysis of patterns of meaning (themes) and constitutes
a widely applicable, cost effective and flexible tool for explorato-
1y research (Herzog et al. 2019). In its essence, TA consists of the
analytical construction of: (a) codes, (b) themes in qualitative ver-
bal expressions; as well as (c) patterns of recurrence, evaluation
or association within these themes (Ibid.). This categorisation can
be done inductively, aiming to generate new theory emerging from
the data analysed (bottom-up), or deductively, testing theory (top-
down) (Clarke and Braun 2014: 1948).

The author can choose various methods for coding (first-cycle
and second-cycle coding). In this case, I chose the affective methods
for first-cycle coding (Saldana 2016: 124-143), which explore the sub-
jective qualities of human experience (emotions, values, conflicts,
judgements etc.) by directly acknowledging and naming those
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experiences. According to Saldana, they include (among others):
(a) emotion coding labels: the emotion recalled or experienced (2016:
124-130, 293), and (b) values coding which assess a participant's in-
tegrated value, attitude, and belief systems (2016: 131-136; 298). In
my qualitative analysis, I attempted to identify and describe both
implicit and explicit ideas within the data (themes).

With respect to my research, I consider the interpretative phe-
nomenological analysis (IPA) as the most productive and inspiring
method. The approach is phenomenological in that it involves de-
tailed examination of the participant's life-world; it attempts to
explore personal experience and is concerned with an individual's
personal perception or account of an object or event, as opposed
to an attempt to produce an objective statement of the object or
event itself (Smith et al. 2009; Smith 2015). At the same time, IPA
also emphasises that the research exercise is a dynamic process
with an active role for the researcher in that process (Smith and
Osborn 2007). Finally, IPA is idiographic in its commitment to ex-
amining the detailed experience of each case in turn, prior to the
move to more general claims (Smith 2015).

It can be summarised that while qualitative content analy-
sis serves for a qualitative analysis of larger data set interviews
(counted in hundreds) and TA for medium-sized and smaller data
sets (counted in tens), IPA can also focus on very small sets of state-
ments (up to ten) and be used for an in-depth analysis of even a sin-
gle particular transcript of a narration, which is our case as well.

This paper offers a qualitative analysis of a single in-depth inter-
view on a specific topic of a highly private and sensitive nature. My
primary ambition was to accurately present, with the greatest detail
possible, the context of narration about a particular apparition, in-
cluding the narrator and author of this article herself in the context
of the research and narration as such. While accepting the require-
ment for self-reflection and continuous consideration of the role of
researcher in the context of the research, for this particular case, as
a researcher, I consider myself an equal participant in the narration
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(especially in its second part). The analytical data set therefore in-
cludes notes from my field journal, which I consider complementa-
1y to the transcript of the interview's audio recording. With regards
to the background of this primary description, I shall later, during
the primary and secondary analysis of inductively created thematic
codes, outline the general thematic structure of the narration.

Another important methodological decision was inspired by the
critical remarks by Hollway and Jefferson (2000), who challenged
the practice of coding data into fragmented text segments in order
to make sense of it. They also stated that fragmentation results in ne-
glect of the whole, whereas the entire interview is not only greater
than the sum of its parts, but by ‘immersion’ in the whole, one gains
understanding of the parts, rather than vice versa. For the purposes
of this study, I therefore work with the (almost) entire transcript of
the interview on the apparition and with the (almost) entire tran-
script of the extract from my field journal. That is why this chapter
is longer compared to the rest of the contributions within the given
volume. All sentences in the interview transcript and the thematic
paragraphs are numbered. For the purposes of the subsequent in-
depth qualitative analysis, I worked with semantically coded parts
of the interview and field journal transcript, respecting the original
sequence of sections and sentences. The reader thus has a detailed
idea about the sequence of the individual parts (up to the level of the
sentence) and their positions against the whole.

Apparitions® of the Virgin Mary and Jesus in Roma
Settlements in (Eastern) Slovakia (Thematic Desk Research of
Media Reports)

As part of the wider context of the analysed narration, I offer here
a brief thematic search of media reports, including an outline
of their typical or common thematic elements. In recent years,
thanks also to increased media interest, information on ‘private
apparitions’ of the Virgin Mary and Jesus or of the image of the
Holy Family not only at different locations with a higher concen-
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tration of the Roma population, but also among the general popula-
tion in Slovakia, have been made publicly available on the internet.
It is important to mention the recorded apparitions that have tak-
en place in Roma environments over the past ten years:® the appa-
rition of Jesus's silhouette on the plaster of the wall in a house in
Hlinné (1997), the witnessing of Jesus's silhouette for two nights
during a full moon in Sarisské Jastrabie (2009),° the apparition of
the virgin Maryin the rings of a cut tree trunk, as seen by the Roma
living at Pod Lascikom (2009)," the recognition of Jesus's silhouette
in the rings of the tree trunk in Caklov (2010),"” the apparition of
the image of Jesus, the Virgin Mary and of an angel on the glass
door of a fireplace in Hencovce (2011),” the apparition of the Virgin
Mary's silhouette on a wall outside a house in Handlova (2011)," the
apparition of Jesus's silhouette on the glass of an electric stove door
in Batizovce (2016),” the apparition of Jesus on the glass of a stove
door in Petrova (2018)," the apparition of Jesus on a wall of a house
in a Roma colony near the village of Zemplinska Teplica (2018),” the
apparition of Jesus and of the Virgin Mary on a cupboard door in
Turna nad Bodvou (2018),'* and the apparition of Christ and Satan
on a furniture door in Moldava nad Bodvou (2019).” The most recent
apparition reported by the media is that of the Virgin Maryona TV
screen in July 2019.** The media reports include the ‘apparition of
a demon’ in Vy$na Kamenica (2011)** and the apparition of a ‘super-
natural picture’ of mysterious eyes in Cir¢ (2017).*

Even though each of these apparitions has a different context,
what is common for most of these apparitions is that they occurred
in the intimate environment of their private households (wall of a house,
furniture door, door of a stove or fireplace, TV screen) or in their im-
mediate vicinity (wood logs in the house exterior). The objects where
the apparitions appeared, in spite of their previous profane function,
now became objects of worship and are no longer used for their origi-
nal purpose. The cited media reports on the apparitions, despite being
fragmentary with minimum qualitative statements, show certain
common features or tendencies and common thematic elements:
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The term ‘apparition’ used herein is taken from the emic vocabulary of press releas-
es or the respondents themselves. While media releases report ‘alleged apparitions’
and are rather reserved about their ‘authenticity’, the respondents (witnesses, seers,
etc.) are convinced of their authenticity, as suggested by the reports.

Since qualitative or discoursive analysis of media reports on apparitions is not the
subject of this study, they are not analysed in this text in detail, and only their
thematic search with the summary of the basic thematic elements is presented
here. For the sake of providing a wider context of the private apparition, the
footnote contains selected quotes from the original media reports. The search of the
reports is presented in chronological order. Direct speech is marked in italics, cut
with an ellipsis. The names mentioned in the texts are shortened to capital letters.
Statements with attributes, which are important for the summary of the thematic
elements, are marked in bold.

From the discourse perspective, the parodical search of ‘Roma apparitions’ by an
author from a non-Roma environment is interesting, see http://birdz.sk/torpedoos/
blog/zahadne-zjavenia-v-osadach-cast-prva/177906-clanok.html, entitled Mysterious
Apparitions in Settlements! Part One (this article was published under the subsection
Thrilling Stories) (February 13, 2019; accessed on August 7, 2019).

‘During an August evening in 1997, two teenagers recognised Jesus's silhouette... on
the wall of the house of Mr. B. in the Roma settlement in Hlinné. (...) - The Church is
reserved in such matters. I talked to both youngsters,... they are convinced that they really
saw Christ, the local priest commented on the event. (...) The Roma from Hlinné
and hundreds of tourists were coming to pray at the house for several weeks’ (cited
from https://www.pluska.sk/plus-7-dni/domov/10/video-jezis-rure-batizovciach-
zjavenie-romskej-osade-robi-majitelom-sporaka-problemy.html, November 1, 2016;
accessed on August 7, 2019).

‘In November 2009, the Roma from Sarisské Jastrabie saw Jesus. The settlers saw
the silhouette of Jesus praying for two nights during a full moon. This happened

in the evening of All Saints' Day. (...) - All of us saw him here. He had long black hair and
was heading to the settlement,... (...) It is said that everyone in the settlement began
to pray firmly and promised to do better’ (cited from https://www.pluska.sk/
plus-7-dni/domov/10/video-jezis-rure-batizovciach-zjavenie-romskej-osade-robi-
majitelom-sporaka-problemy.html, November 1, 2016; accessed on August 7, 2019).

A description of the event from another media report: ‘We're happy that we've been
visited by the Son of God, and we promise that we shall forever be good believers and that
we shall only do good,... The day after the apparition, they went to see the local priest
(...). - We were not taken seriously, telling us that it was nonsense. I know that the priest
doesn't like us, the Roma, and that's why he didn't receive us. However, we're not afraid
of God, because he's our love. We believe that he will come to see us again and that all of us
will go to heaven. Both we and our children pray for it’ (cited from https://www.cas.
sk/clanok/137313/romovia-zo-sarisskeho-jastrabia-na-mesiaci-sme-videli-jezisa/,
November 4, 2009; accessed on August 7, 2019).

‘The Roma from Pod Las¢ikom are convinced that the Virgin Mary appeared to
them on cut willow logs. (...) I literally shuddered. When I found out what it was, I asked
my friend, who was helping me, whether he saw anything. And he told me - no. But I was
convinced that it was an apparition. (...) The deacon of Stropkov J. S. B. told us his
opinion (...) - I found around fifty people there, standing at a makeshift altar with two

logs of rounded wood on top of it. There are darker spots in the middle of the logs (...). Some of
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them thought it to be the Virgin Mary or Lord Jesus (...). In my opinion, however, there are no
supernatural interventions or apparitions..’ (cited from http://www.espektrum.sk/
index.php?text=1691-romovia-pod-lascikom-tvrdia-ze-sa-im-zjavila-panna-maria,
August 9, 2009; accessed on August 7, 2019). Pod Las¢ikom is part of the town of
Stropkov, and is the oldest place of pilgrimage of the Virgin Mary of the Scapular in
Slovakia. At the request of the local believers, Pope Clement IX acknowledged the
Brotherhood of the St. Scapular of Stropkov with a special bull of May 11, 1669. Later,
Pope Pius VII enabled the believers to obtain indulgences at this place of pilgrimage
on the day of the celebrated feast (http:/www.espektrum.sk/index.php?text=10938-
odpustove-slavnosti-v-stropkove, accessed on August 10, 2019).

‘In October 2010, an inhabitant of Caklov spotted the face of Jesus among the rings
of a tree that had been cut some time ago. The trunk was lying in the grass near

the church, and since its discovery it has been surrounded by praying Roma
every day. The angry priest ordered them to go to church instead’ (cited from
https://www.pluska.sk/plus-7-dni/domov/10/video-jezis-rure-batizovciach-zjavenie-
romskej-osade-robi-majitelom-sporaka-problemy.html, November 1, 2016; accessed
on August 7, 2019).

‘In October 2011, a family from Hencovce near Vranov nad Toplou saw the image of
the Holy Family. It appeared on the glass door of the fireplace at the moment they
started a fire in it. (...) They were said to be blessed with this because they have

a handicapped child. (...) However, the mayor of Hencovce... wiped off the picture
and told them to see him when it appeared again’ (cited from https://www.pluska.
sk/plus-7-dni/domov/10/video-jezis-rure-batizovciach-zjavenie-romskej-osade-
robi-majitelom-sporaka-problemy.html, November 1, 2016; for a You Tube video see
https://youtu.be/RDSDWXUCMUE,; both links accessed on August 7, 2019).
‘HANDLOVA. The appearance on the wall of one of the houses caused quite a stir.
The plaster created an image which the locals considered an apparition. They
immediately brought candles and made an altar out of the electrical fuse box, to
which they now come to pray. (...) - I think the Virgin Mary appeared to us, but I don't
know why it happened in our house (...). The figure looks like the picture we have at home,
explained the 13-year-old M. S. who discovered the appearance. (...). The people in
the colony believe that the apparition would protect them from misfortune. M.
hopes that it would scare all bad people away, - those who steal here, drink alcohol and
argue, her mother believes in the healing of her ill mother-in-law. (...) The citizens
of Handlova decided to call the priest. - We want him to come and see, and consecrate
this place and build a chapel for us to pray (...). The deacon of Prievidza M. D. did not
wish to comment on the apparition on the wall of the house in the colony’ (cited
from: https://myhornanitra.sme.sk/c/5976870/s-udajnym-zjavenim-chceli-niektori-
obyvatelia-handlovej-obchodovat.html#ixzz5ndvc5c7y, July 13, 2011; accessed on
August 7, 2019).

‘Five years ago, a plaster demon caused a stir, as it miraculously appeared on

the wall of a Roma house in Vy$na Kamenica. For the past months, the Roma of
Batizovce have been worshipping the door of a stove on which Jesus appeared.
Rumours of the apparition have even crossed the borders of Slovakia and the
apparition has even been reported by the British. (...) Kneeling at the stove, the
settlers recited prayers and believed that Jesus appeared to them in order to relieve
them from misery. Some believe in the apparition, others are sceptical. (...) The
people living in the settlement trust the apparition. It moved many of them
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to tears. They believe that Jesus appeared to them in order to encourage them. (...)
People were coming in crowds to the house in which the stove was situated. After
some time, the mayor G. B. decided to take the stove door to his place. According to
him, people began to trade with it. The local Roma would like to exhibit the door

of the stove in the church’ (The apparition was reported by TV Markiza; text cited
from https://spis.korzar.sme.sk/c/20361478/batizovce-ozjaveni-jezisa-hovori-aj-svet.
html, October 20, 2016; accessed on August 7, 2019. For another media report on

the same apparition see https://www.pluska.sk/plus-7-dni/domov/10/video-jezis-
rure-batizovciach-zjavenie-romskej-osade-robi-majitelom-sporaka-problemy.html,
November 1, 2016; 2019), or https://www.mojevideo.sk/video/2846b/v_osade_sa_
zjavil_jezis_na_sporaku_(slovensko).html, see also the extensive discussion on the
article). All links accessed on August 7, 2019.

‘In the municipality of Petrova in north-eastern Slovakia, people began to pray

to a stove (...). The locals believe that it was an apparition and prayed in front of
the stove until eight in the morning. (...) They placed statues of the Virgin Mary
and a picture of Jesus on the stove, turning the kitchen into a prayer room. They

no longer use the stove for cooking; according to the residents of the house, they
want to find a more dignified place for the glass. However, the Orthodox priest calls
for caution’ (The event was reported by TV JOJ in its evening news programme,
text cited from https://www.hlavnespravy.sk/osade-vychode-slovenska-sa-
skle-kuchynskej-rury-udajne-zjavil-jezis-kristus-pravoslavny-knaz-objasnil-
situaciu/1512898, September 6, 2018). Video reportages available at https://www.
mojevideo.sk/video/2e135/_zjavenie_na_sporaku.html and https://www.mojevideo.
sk/video/2ff73/na_vychode_sa_v_sporaku_zjavil_jezis_kristus_na_kolenach_niekto.
html). The media report titled Apparitions of the Saviour on the door of a stove have
already been seen in two settlements also informs about the apparitions in Petrova

and Batizovce: https://hornyzemplin.korzar.sme.sk/c/20909581/zjavenia-spasitela-
na-dverach-sporaka-videli-uz-v-dvoch-osadach.html#ixzz5vv50jFII, September 9,
2018). (All links accessed on August 7, 2019).

‘The Roma living in the colony near the municipality of Zemplinska Teplica in the
district of TrebiSov were allegedly witnesses to a miracle during the weekend. Jesus
is reported to appear on the wall of one of their houses. The picture of Christ did

not change for long, and the locals therefore began to pray regularly. Moreover,
they say that there were some more apparitions. The inhabitants of the settlement
spoke about the unusual situation to their mayor and their priest. - ...And so I told
them... that we are, of course, reserved about such situations, and asked them to wait a week
or so, said the parish administrator I. C. for TV JOJ’ (October 9, 2018, Hlavné spravy
TV JOJ, cited from https://magazin.panobcan.sk/osadnici-hovoria-o-dalsom-zjaveni-
na-stene-domu-udajne-videli-jezisa-krista/; accessed on August 7, 2019).

For the video reportage broadcasted by TV JOJ see https://www.mojevideo.sk/
video/2d66f/modlia_sa_k_starej_skrini_(neveril_som).html (June 30, 2018; accessed
on August 7, 2019).

For the video see https://www.mojevideo.sk/video/2ec9c/zjavenie_na_starej_skrini_
opat_uraduje.html, (January 13, 2019). The media report on the video states: “The
faces of Jesus Christ and Satan appeared on a cupboard in Eastern Slovakia. (...)The
family of H. from Moldava nad Bodvou asks the local priest for help. Even though
they believe in miracles, they don't want to have them at home. The apparition is
said to be related to the disease of their mother. (...)
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Citation from the media report entitled: Video: The Roma in Zborov say the Virgin

Mary appeared to them. They say they have proof: (...) The family was watching the

MTYV channel on a plasma television. The left half of the screen suddenly turned
black and a strangely perfect female face appeared in the right half of the screen.
The family and the people in the settlement considered it the apparition of

the virgin Mary(...). All of them discuss it excitedly, many of them cry or fall

on their knees and pray earnestly. (...) Real apparition? (...) Warning for the
settlement and the settlers to stop living as they do today, or the manifestation

of the protective hand directly from heaven? Or just (...) a television failure?’ (for
the video footage broadcasted by TV Markiza see https://www.facebook.com/
TelevizneNoviny). The video footage was produced 10-15 mins after the apparition
(12:40) by the film crew of Fluidum Film s.r.0, which was coincidentally shooting

a documentary film The Way Out in Zborov, see YouTube https://www.youtube.com/
watch?v=WDJVBBcBasY&feature=share. All links accessed on August 7, 2019. (I am
thankful to my colleague Mgr. Tomas Hrustic¢ from the Institute of Ethnology and
Social Anthropology SAS for reminding me of this apparition.)

In less than a week from the initial broadcast of the original report, TV Markiza
posted a report of ‘explanation’ on its FB profile: ¢...) The settlers from Zborov near
Bardejov thought that the face of Jesus's mother appeared on their television screen.
(...) The viewers on the social network ... realised after the publishing of the report
that it was no miracle, but just a paused music video from the Canadian singer
known as The Weeknd.’ (The video reportage is available at: http://www.tvnoviny.
sk/zaujimavosti/1971251_zahadne-zjavenie-panny-marie-v-romskej-osade-sa-
vysvetlilo-urcite-sa-zasmejete?fbclid=IwAR31ALP_KPh9ztyfgSAccnXuXQChw4LLk2
Fw6BG5kkRoGnV4y-N1DXFd8PQ#, accessed on August 7, 2019.)

‘Slightly different was the apparition of the demon which scared the Roma from
Vysna Kamenica in November 2011. A monster with pointy ears, a dog mouth and
cow eyes used to appear in the house of H., but only when the deaf-mute young man
was in the room. As a hidden camera revealed, it was him who painted the demon.
Musician T. H. set this humorous story in music, giving it an equally humorous
title: Plaster Demon.’ (Cited from https://www.pluska.sk/plus-7-dni/domov/10/video-
jezis-rure-batizovciach-zjavenie-romskej-osade-robi-majitelom-sporaka-problemy.
html, November 1, 2016; for the YouTube video see https://youtu.be/Aev662LXeXc).
(Alllinks accessed on August 7, 2019.)

The municipality of Cir¢ is an important place of pilgrimage for the Greek Catholic
Church in Slovakia. ‘Back in 2017, TV JOJ broadcasted a report from the settlement
next to the village of Cir¢. Its inhabitants were said to have seen a supernatural
image on their cottage. Ever since, the locals pray to avoid anything bad (...). This
image appeared suddenly, which scared the owners of the house a lot. (...) They
think it was an apparition and that someone wanted to tell them something, yet
they do not know whether to expect good news or bad news (...)." The video
reportage is available at and the text is cited from https://muzskysvet.sk/video-
zahadny-ukaz-v-romskej-osade-vsetci-sa-boja-a-modlia/ (June 30, 2018; accessed on
August 7, 2019).
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(@) The interpretation of (unusual) events within the religious code: ...they

are convinced of having seen Christ in real life’ - media report

(m. r.) Hlinné; ‘The Roma from Pod Las¢ikom are convinced...’ -
m. 1. Lascik; ‘“The plaster created an image which the locals con-
sider an apparition.” - m. r. Handlov3a; ‘The locals believe it was

an apparition,’ - m. r. Batizovce;

(b) An ambivalent attitude to what the person has seen (joy and happi-

©

ness, deep emotion, as well as confusion and fear): ‘We're hap-
py that God's Son came to visit us!” and ‘But we're not afraid of
God, because He's our love,” - m. 1. Sarisské Jastrabie; ‘I literally
shuddered,” - m. r. Lasc¢ik; ‘T think the Virgin Mary appeared
to us, but I don't know why it happened in our house.’ - m. 1.
Handlova; ‘It moved many of them to tears,” - m. r. Batizovce;
‘Though they believe in miracles, they don't want to have them
at home.” - m. r. Moldava nad Bodvou; ‘..many of them cry, -
m. 1. Zborov; ‘Ever since, the locals pray to avoid anything bad.’
and ‘This image appeared suddenly, which scared the owners
of the house a lot. (...) They think it was an apparition and that
someone wanted to tell them something, yet they do not know
whether to expect good news or bad news.” - m. r. Cir¢;
Spontaneous internal acceptation of the apparition (within the lo-
cal Roma community): ‘They immediately brought candles and
made an altar on the electrical fuse box, to which they now
come to pray.’ - m. r. Handlova; ‘The people from the settlement
trust in the apparition.’ - m. r. Batizovce;

@) Collective reaction and sharing of the apparition (improvised al-

tars, places for prayer): ‘The Roma from Hlinné and hundreds
of tourists came to pray at the house for several weeks’ - m. r.
Hlinné; ‘Tt is said that all people in the settlement began to pray
firmly. - m. r. SariSské Jastrabie; ‘{deacon]: The trunk was ly-
ing in the grass near the church, and since its discovery it has
been surrounded by praying Roma every day’ - m. r. Caklov;
‘Kneeling at the stove, the settlers recited prayers,” or ‘People
were coming in crowds to the house in which the stove was
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situated.’ or “..prayed at the stove until eight in the morning,’
and ‘They placed statues of the Virgin Mary and a picture of Je-
sus on the stove, turning the kitchen into a prayer room. - m. r.
Batizovce; ‘..the locals began to pray regularly, - m. r. Zem-
plinska Teplica; ‘All of them discuss it excitedly, many of them
cry or fall on their knees and pray earnestly.” - m. r. Zborov;
Search for internal and external authorities to confirm authenticity
(either of religious - priest or non-religious nature - mayor, me-
dia): ‘When I found out what it was, I asked my friend who was
helping me whether he saw anything.’ - m. 1. Las¢ik; ‘The cit-
izens of Handlova decided to call the priest.” - m. r. Handlova;
‘The inhabitants of the settlement spoke about the unusual
situation to their mayor and their priest. - m. 1. Zemplinska
Teplica; ‘The family of H. from Moldava nad Bodvou has asked
the local priest for help.” - m. r. Moldava na Bodvou;

(f) (Usually) a reserved or negative attitude from external authorities: ‘The

Church is reserved in such matters.” - m. r. Hlinné; ‘T know that
the priest doesn't like us, the Roma, and that's why he didn't re-
ceive us,’ - m. 1. Sari$ské Jastrabie; [deacon] ‘In my opinion, how-
ever, these are not supernatural interventions or apparitions...
- m. 1. Las¢ik; ‘The angry priest ordered them to go to church in-
stead.” - m. r. Caklov; ‘However, the mayor of Hencovce... wiped
off the picture and told them to see him when it appeared again.’
- m. 1. Hencovce; ‘The deacon of Prievidza M. D. did not wish to
comment on the apparition on the wall of the house in the colo-
ny.” - m. r. Handlova; ‘However, the Orthodox priest calls for
caution,” - m. . Batizovce; [parish administrator]| ‘And so I told
them... that we are, of course, reserved about such situations,
and asked them to wait a week or so.” - m. r. Zemplinska Teplica;

(9) Back search for the causes of apparition (the motif of collective

‘chosenness’, as well as the state of poverty or illness of a con-
crete person): ‘They were said to be blessed with this because
they have a handicapped child.” - m. r. Hencovce; “..believed
that Jesus appeared to them in order to relieve them from their

in Post-Communist Europe 297



10 Tatiana Zachar Podolinska

misery.’ - m. 1. Batizovce; ‘The apparition is said to be related to
the disease of their mother.” - m. r. Moldava na Bodvou;

(h) Seeking the message of the apparition (protection of the people liv-
ing in the village, healing of concrete persons): ‘We believe that
he will come to see us again and that all of us will go to heaven.’ -
m. 1. SariSské Jastrabie; ‘The people in the colony believe that
the apparition would protect them from misfortune. M. hopes
that it would scare all bad people away, -those who steal here,
drink alcohol and argue, her mother believes in the healing of
her ill mother-in-law.’ - m. r. Handlova; ‘They believe that Jesus
appeared to them in order to encourage them. - m. r. Batizovce;

(i) Feeling of duty: (the tendency to set up an altar or a chapel at the
place of the apparition or to search for a dignified place for the
apparition medium): ‘The local Roma would like to exhibit the
door of the stove in the church.” - m.r. Batizovce; ‘We want him
[the priest] to come and see, consecrate this place and build
a chapel for us to pray. - m.r. Handlova; ‘I [deacon] found around
fifty people there, standing at a makeshift altar with two logs of
rounded wood on top of it. - m. r. Lascik); as well as feelings of
duty as a need to ‘do better’ collectively in the form of intensified
faith and improved interpersonal relationships: ‘...they promised
to do better’ and ‘...we promise that we shall forever be good be-
lievers and that we shall only do good...” - m. r. Sari$ské Jastrabie;

() The main ‘apparition’ is sometimes accompanied by accompanying
apparitions or signs or other ‘supernatural’ phenomena, which is
perceived by the eyewitnesses as confirmation of the authentic-
ity of the apparition. ‘Moreover, they say there were some more
subsequent apparitions’ - m. r. Zemplinska Teplica. The media
reports (in exceptional cases) also captured apparitions of demonic
beings and of the Devil: ‘Some see the lines of the Devil in the bot-
tom right-hand corner’- m. r. Zborov; ‘The faces of Jesus Christ
and Satan appeared on a cupboard in Eastern Slovakia.’ - m. r.
Moldava nad Bodvou; ‘..the apparition of the demon which
scared the Roma in November 2011, - m. 1. Vy$na Kamenica.
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Private Apparition of the Virgin Mary in Hermanovce
Situational Context

In the following section, I shall describe the wider situational re-
search context of the analysed narration on the apparition of the
Virgin Mary based on my data corpus from the research on Roma
religiousness in Eastern Slovakia in 2006 and 2007.** I first visited
Hermanovce in 2006. At that time, I was mapping the expressions
of religiousness in Roma households, home altars, religious pic-
tures, statues, their compositions, as well as domestic frescos of
naive Roma and non-Roma painters. On this occasion, I encoun-
tered several private apparitions of the Virgin Mary and Jesus
Christ among the local Roma (altogether eight stories of various
length), which usually resulted in the creation of private family
chapels or small altars, either directly within the house (at the
place where the Virgin Mary appeared, Fig. 10.1 and Fig. 10.2), or on
the house's facade (Fig. 10.3-10.6), or encouraged the locals to paint
a picture (Fig.10.7) or build a chapel in the street in front of the
house (Fig. 10.8a, b), or in the garden around the house (Fig. 10.9),
or to create a statue or a cross (Fig. 10.10 and 10.11).

The encounters with the people who talked about the apparition
of the Virgin Mary (or Jesus or God) were very different. However,
the common feature for all of them was the ambivalent feelings
of chosenness (‘It was me whom She appeared to!, fear (How would
my family and my wider surroundings receive it?’) and, at the
same time, the compulsive urge to share the apparition with others
by talking about it. The majority of the apparitions that I recorded
resulted in some kind of duties for the persons chosen for/affected
by the apparition - they were requested by the Virgin Mary or by
Jesus to do something (erect a cross, build a chapel, missionary ac-
tivities among the Roma, giving intensive testimony of faith, etc.).
Some of them explicitly complained that Mary did not let them

24 Mapped locations: Jarovnice, Svinia, Hermanovce, Abranovce, Zehiia, Uzovské
Peklany, Rokycany, Teriia, Vy$ny Slivnik, Furmanec, Raslavice, Mursov.
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rest until they fulfilled her request (scaring people in dreams or
in visions while awake).”® However, not all narrators were will-
ing to talk more widely about their apparitions with an unknown
‘hon-Roma’ researcher. The problem was certainly multiplied by the
assumed social distance and fear from rational rejection. Another fac-
tor seemed to be time - I would say that the more distant in time,
the less emotional and briefer was the narration on the apparition.

As for the ‘apparition at Hermanovce’, it was the strongest en-
counter emotionally in which my role as researcher became part
of the story at a certain point. In order to capture the story of the
apparition in the form of narration as accurately and concisely as
possible, I consider it appropriate to present my immediate feel-
ings and the role I played in this situation as a researcher as well.

Field Journal Notes™

Situational Context (Ex-Post, from Researcher's Field Experience, Based
on Memory)

My Field Journal was created on an on-going basis, every day af-
ter the completion of my ‘field research’, while staying in local
lodging houses in Eastern Slovakia (i.e. not within Roma set-
tlements where the field research was conducted). I made writ-
ten records in a special notebook, and the length and nature of
my daily records varied. In principle, I made note of everything
I considered important, from information on the current partici-
pants and research sites, as well as recommendations for new
participants and sites, statistical and factual data, captions for
documentary pictures, up to coherent daily records of the re-
search autopsy which contained mainly the situational contexts
of the interviews as well as purely subjective observations and
intimate personal emotions (Fig. 10.12).

25 ‘It scared me until I created it [the chapel]’ (male, 71-years-old, Zehiia, 2006).
26 Freely recorded notes, published without ‘self-censored’ changes or modifications of
the contents, with minimum shortening.
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Throughout my on-going research, I did not divide the text of
my field journal in thematic sections. The thematic codes for the
different parts of the text were created ex post, for the purposes
of this study, and form part of the analysis in which my own re-
cords are treated as the subject of research. The text was coded by
choosing a ‘key word’ for the given part/sentence of the records
using the inductive method. When writing the field journal, I did
not use any predefined code for thematic records. During the anal-
ysis itself, I decided to respect the given ‘thematic’ eclecticity of
the record: we can thus find here codes of structural, descriptive,
emotional, value-based or evaluative character (Saldana 2016), as
well as contextual and situational notes (capturing the change of
topic, research situation or the reasons for interrupting an inter-
view, etc.), which significantly complete the overall context of the
interview).”

Since the text itself is not too extensive, I have published it
here in its original extent and wording, with minimum changes
and shortening,” while changing the name of the location and
the names of the persons in order to the maintain the anonymity
of the site and of the narrator.

Thematic coding of extract from field journal in original sequence order*
(1) Overall impression
Hermanovce. Very strong impression. Strong and bad.
(2) Social and status asymmetries [situational context before the in-
terview/
Kristina is a woman who is more-or-less my age, perhaps a bit
older. However, what distinguishes us apart is our social sta-
tus, skin colour and opportunities. I have my own bed and hot

27 From this point of view, it is almost ‘verbatim transcript’.

28 Text shortening is marked with (...).

29 The contextual and situational notes are placed after the respective codes in /brackets
with slashes/.
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food several times a day. Kristina lives in a dilapidated hut
with 12 people jammed into 6m”. There are three beds in the
house, one window covered with a plastic sheet and a trampled
floor, which is covered with remnants of varicoloured lino-
leum seized from the dump. Kristina calls it ‘my house’. Even
my dog's pen is larger. There is no furniture here except for the
strange bundles made of old curtains, hanging from the ceil-
ing at various places. I couldn't see what was inside. I suppose
it was clothes. Kristina offers me a place to sit on the bed next
to one of the bundles, rocking a baby wrapped in a pillow on
her knees. Before Kristina begins to talk, the bundle next to
me moves. I realise that a child is inside. There are children
everywhere. Children and flies. (...)

Emotion evoked by the interview /interaction, interruption of the
interview/

Kristina made me cry by singing a song about the Virgin Mary.
I'm sitting there, listening, recording and feeling ashamed.
Kristina's daughters-in-law picked up the ‘bundles’. One
of them takes the baby from Kristina's arms and breastfeeds
it. The baby sucks on her breast, she sucks on a cigarette. The
cigarette is being passed around. Some onlookers are coming
in. They would sit there, babysit, listen to part of the story and
leave. One of the daughters-in-law is watching me as I start to
cry. I interrupt the recording. Kristina is kneeling on the floor,
finishing a Roma song on Christ. Both of us are crying.
Emotion evoked by picture documentation /interaction with the re-
sult of the current external confirmation of the apparition/
I'm photographing Kristina and the clay wall where the Virgin
Mary appeared (Fig. 10.1), including the opposite one on which
they saw a cross. When in total darkness, I take a picture of
that wall with a flash, the lines of the cross appear on the shot
on the camera's display. The camera is passed around, one can
see on the display something reminiscent of a cross, Kristina
is moved and crying.
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(5) Thematic search and situational context of theinterview recording, change

of conversation topic /[interaction and secondary intervention/

The daughter-in-law draws me aside; she wants to tell me some-
thing. ‘Later’ - I tell her. Kristina is talking about the local flood,*
about the apparition of the Virgin Mary, about the pilgrimages

and singing. Her husband comes in and joins our conversation

about traditional customs. I realise that Kristina is like a filter
that does not allow much ethnographically interesting infor-
mation pass. Her daughter-in-law draws me aside again and

explains that her child is in hospital and if they don't bring the

money for child nutrition and diapers there, they would place

the child in a children's home. I reached into my bag and took
out all the money I had. It's all I have. I promise the daughter-
in-law to drive her to the hospital. We need to go. It's Friday, the

head of the department would not be there forever.

Kristina sees us off to the car, leading us towards the cross

above her house, and then to the house of her sister who, just
like Kristina, has a small wall ‘chapel’.

As we arrive at the hospital, the daughter-in-law asks me for
more money. When we find out that the child is not there (they

‘put him in the children's home’) and that I don't have any more

money, we return. The daughter-in-law enters the house. No-
body is asking her anything. Her eyes tell them that she hasn't
got more money. They look down and leave.

(6) Post scriptum of the story line /situational context after the end of

30

the conversation/

Next to the white rosary, the medallion of the Virgin Mary of
the Guadalupe is hanging on Kristina's neck, which I gave her
as a gift in the morning. Kristina is cooking lunch for all her

During my research in 2006, the respondents recalled huge floods in 1998, which
affected several villages: Jarovnice, Teriia, Svinia, Hermanovce, Uzovské Peklany,
Rokycany. The floods caused human casualties in Jarovnice and Hermanovce (ac-
cording to my notes from the Field Journal of 2006).
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family. Washed potato peels from the previous week and a half
package of pasta. She stirs this incredible mixture on an old,
rusty stove and, in a relaxed manner, utters a question: ‘T'll send
someone to buy bread rolls and sausage for you, you haven't eat-
en since the morning, have you?!” - The Sun came up. God is far
and high. For me, Kristina is God now.
On my way back from my research in the settlement a couple of
hours later, I stop at Kristina's house to say good-bye. She's sit-
ting on the doorstep of the run-down house of her father next
to her house. Her father's spirit as a mulo® set the house on fire,
because they put cigarettes and matches in his hands when in
the coffin. Ever since, they only put cigarettes.
Kristina is sitting on the charred doorstep. Her youngest son of
around five years is sawing a big rafter. Kristina waves in the
direction of the scorched part and shows me where she would
have her new small ‘chapel’. She explains to me that there is a
shop in Presov where I should buy a new statue of the Virgin
Mary for her. In the street in front of her house, I obtain her
blessing, also for my son. And she tells me to give her a call and
send her a package with clothes for her children.

(7) Overall reflective emotion
A very strong day. A very strong woman. Huge misery. The big-
gest one I've ever seen. People lie and steal, but they still reflect
humanity so much. I can see in Kristina's eyes when she's ly-
ing, though I know that she has to lie; I admire her strength, it
is the only active path, to do something, beg something for her-
self and for her children, surrounded by mud and flies and by

31 Mulo - a frequent motif of a revenant, a returning spirit of the dead, which can
physically operate in this world (see, for example, Mann 1988, 1993). During
my research at Roma sites, the ‘mulos’ could cause special bruises to the living
survivors (fingerprints on the body, turning immediately yellow and green); their
presence could be manifested by cold and by sitting on the bed at night. Some
‘mulos’ visited their surviving wives in a physical body and had more children with
them (from the complex data set of 2006-2007, Drevenik 2006).
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the children of her children. With a white rosary on her neck,
she's standing on the doorstep of her ‘house’, knowing that she
can rely only on the power of her eyes which would bring the
young Gadji** with a soft heart back to her and force her to fulfil
all her requests.”*

Qualitative Analysis of the Transcript of the Interview about
the Apparition in Original Sequential Order

Situational Context (Ex-Post, from Researcher Field Experience, Based

on Memory)

The conversation with Kristina took place in her hut and lasted for
about three hours, with a longer break because of my leaving for
the hospital with her daughter-in-law. Kristina spoke very good
Slovak (not the Sari$ dialect), though she had a strong Sari$ ac-
cent and not all the words were used in their correct grammatical
form.?* In her narration, from time to time she used words from
the local Sari$ dialect.* Some other members of her household
were also present during the interview: her two daughters-in-law,
Kristina's adult son, Kristina's husband, an older man (probably
the father of her husband or of one of the daughters-in-law), two
children aged three to five years, two babies and several children
aged five to ten. The composition of the audience often changed
as some of them were coming, others were leaving, yet nobody
interrupted her, nor took over the initiative to speak, and they did

32 GadZi - Romani term for non-Roma woman.

33 IfIam to comment on my notes in the field journal from a diachronic and analytical
perspective, I admit my great emotional engagement, as well as intense feelings of
discomfort resulting from the considerable social asymmetry which was manifested,
among other things, by my intense and spontaneous need for reciprocity and help to
balance out (at least temporarily and situationally) this asymmetry in some way.

34 The interview was conducted in Slovak language. The author’s command of Romani
language was insufficient to understand the details of the narrative in Romanes
[Romani language]. It was Kristina who (automatically) chose the Slovak language
for her narrative.

35 The words from the local Saris dialect are translated into English and < marked >.
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not comment on what she was talking about. Her husband active-
ly joined the end of the conversation, with Kristina intensively
correcting some of his statements. The members of the household
who did not join the conversation talked in Romani to each other.

When I informed Kristina about the topic of my research and
asked for her consent to the recording and photographs, Kristina
spontaneously approached the wall in her house where there was
a manually modelled small wall chapel from clay with the statue
of the Virgin Mary, decorated with artificial flowers (Fig. 10.2), and
began talking about her apparition.

I did not direct the first part of the conversation. It was a free
form of narration, into which I intervened only minimally in the
form of occasional complementary or specifying questions. Kristi-
na herself chose the meaningful themes of her narration and in-
cluded supporting or explanatory comments and subthemes; from
time to time, she returned to some points of her narration which
she considered important.

The second part of the conversation had the character of a di-
rected interview, where I used the opportunity to ask about the
context or about the unclear sections of the previous part in great-
er detail. I numbered and coded the individual segments of her
narration in the original transcript of the audio-recording in se-
quential order (1, 2, etc.) and, within them, I numbered each sen-
tence (1.1., 1.2., etc.). Because of the limited length of this article,
I present here only the first, free part of the narration in its original
wording, which I shortened just a little. The second part of the con-
versation is presented in shortened form, while maintaining the
thematic sections; the omitted sentences, marked with the respec-
tive sequential number of the section and sentence, are marked
with three full-stops in a bracket, such as (...1.2...). The reader can
thus obtain a fair view of the chronological and logical sequence of
the original narration and an idea about the shortened parts of the
individual sections. The text is shortened only where there were
redundant parts of sections or sentences in terms of meaning.
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The first part of the conversation in sequential order with the codes of the

narrative parts®

(1) Vision = Apparition’
1.1. And so I had the Virgin Mary on this wall here 1.2. (A) And
how it happened? 1.3. First, I had a vision there [on the wall] (...)
[a female silhouette stepping out from the wall plaster].

(2) Emotion (misunderstanding) + internal refusal (family)
2.1. I didn't know who it was. 2.2 My husband <physically re-
moved> it.

(3) Private acceptation of the apparition (without rational under-
standing) + reaction
3.1. But my heart told me to put another (colour) there and to
<paint the wall white>. 3.2 And so I tried to paint it white and
restore it as it was before.

@) Calling an external authority,” external confirmation and external in-
terpretation - re-apparition + ethnic code
4.1. And I called the White,* telling them what I've got at home.
4.2 She [‘the White’] said [it was] the Virgin Mary, whether we
know at all what It is. 4.3 This is what she told [explained] me.

(5) Accompanying apparitions + ethnic code
5.1. /K. shows another place in the house/. Here, I had Jesus. 5.2
One of the White saw it, not me. 5.3 There was a cross and <a
rosary>.

(6) External confirmation + reaction (praying) - faith + ethnic code
6.1 So this is where the ‘White Women’ came to pray.

(7) Promise = duty + reaction (small private chapel)

36 Inthe transcripts, Kristina will sometimes be designated as K. The author's ques-
tions are marked with the sequential number of the section and sentence and are
introduced with letter (A). The necessary author's explanatory notes are provided
in [square brackets] directly in the text of the narration; the author's situational
notes are set aside /in brackets with slashes/.

37 Meaning: from an external environment with respect to the Roma community.

38 When Kristina talked about the majority, the non-Roma population, she always re-
ferred to them as the ‘White’,i.e.she used a ‘racial’ discourse and bipolar classification
of people on the ethnical/racial principle.
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7.1 I promised to <build> a chapel here. 7.2 Because I had the
apparition.

(8) Disappearance of the apparition + emotion (regret)

8.11 had it for three months and then it disappeared. 8.2 I cried
so much for [<Her, the Virgin Mary>], I cried a lot for <Her>.

(9) External authorities - external interpretation of the apparition's -
calling for missions among Roma - faith + ethnic code + emotion
(self-affirmation) + reaction (praying)

9.1 And so I told the priest about what I had here, as well as to
that woman [church sexton] who was coming here... 9.2 And
she said that the Roma would get proof, that I should teach
them to pray. 9.3 They don't want to turn to God. 9.4 And so I do
pray, and I believe in the Lord God, the Virgin Mary, I believe...

(10) Reaction (seeking for logical cause)

10.1 And this happened after the flood. (...10.2...) 10.3 After the
floods; five or six months later I had it here [on the wall].

(11) Gradual apparition - internal authority, internal confirmation and in-

ternal interpretation - accompanying signs
11.1 And I was thinking about what I saw, I can't read, write,
and so I wrote a letter.
11.2 Then it was written [on the wall]: ‘Magdaléna, Marija,
Adam, Jezis, Marija’ (‘Magdalene, Mary, Adam, Jesus, Mary’)
was there, ‘AlZbeta, Peter’ (‘Elisabeth, Peter’)... 11.3 But I couldn't
read, I asked my friend to read what was written there...

(12) Impact of the apparition (fortune telling skills)

12.1 And a friend of mine... asked me whether I can <foretell>
something ...as a fortune teller. 12.2 I'm not a fortune teller(!)
12.3SoItold her the truth, that she has a boyfriend who <cheats
on> her, that he's got another woman who buys <gifts> to her.
12.4. (A) And how were you able to tell it to her? 12.5 Just based

39 Here Kristina uses the verb for ‘to lie’ in Slovak cigdnit, that has association with
ethnonym Cigdni [Gypsy]. (She had various other option to use in this instance:
klamat, nevraviet pravdu, $dlit, zavidzat, podvidzat etc.)
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on what my heart told me... I don't know whether God is giving
me such heart, but I don't know what... 12.6 (A) Did you have it
before? 12.7 No, I didn't. 12.8 Just after I had this apparition.

(13) Impact of the apparition (stopping of the flood)
13.1 And when it <was raining> [reference to the flood], the
Roma were running with their children, and I was running,
too, and started to pray and talk to the Lord God in the heaven.
13.2 (A) How? 13.3 I couldn't see him, I just talked to heaven. 13.4
Iwas crying, telling him that there was enough of sacrifice, so
that no more huts are destroyed, that these kids here are inno-
cent. 13.5 And then it stopped! [raining]. 13.6 He listened to my
pleas [God]. 13.7 (A) Did you hear some voice from heaven, or
you were just praying? 13.8 No. I, I felt God was helping me. 13.9
And the Virgin Mary, too.

(1) Impact of the apparition (miraculous healing)
14.1 I was in hospital, with pneumonia. 14.2 They said I prob-
ably had tuberculosis. 14.3 I thought it was true, because the
head of the department told me that. 14.4 I stayed at the pulmo-
nary department for two days and it disappeared. (...14.5...) 14.6
I didn't have tuberculosis, there was some kind of pneumonia...
I had a <X-ray>, and there was nothing at all.

(15) Internal refusal of the apparition (by the Roma community) - faith -
emotion (self-affirmation)
15.1 God gives me strength, and the Virgin Mary as well. 15.2
I thought I must not <ciganit>* (lie); when he comes down here,
he would judge me; He or the Virgin Mary, that they can punish
me! 15.3 I must speak truth! 15.4 Someone's laughing. 15.5 I say,
you can laugh, I don't want to live with Satan, I want to live with
the Lord God and the Virgin Mary. (...15.6...) 15.7 And I pray to the
Virgin Mary. 15.8 (A) And what's the situation within the settle-
ment? Why are they laughing at you? What do they believe in?
15.9 Well, they think I'm making that up when I tell the truth...
(-..15.10-14...) 15.15 I tell them, you can laugh, make laughter, but
I believe in the Virgin Mary and in Lord Jesus, whatever you say...
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The spontaneous introductory part of the narration on the
apparition was followed by the second part of the conversation -
a conducted interview. The numbering of the codes of part 2 of the
conversation follows the numbering of part 1 of the transcript.

Part 2 of the conversation in sequential order with the codes of the

narrative parts:*°

(16) Praying to the Virgin Mary and Jesus + ethnic code
(-..16.1-3...) 16.4. Yes, I pray in Romani, and I also pray in your
language. The Lord's Prayer, Hail Mary...

(17) Impacts of the apparition (strengthening of personal faith)
17.1 Before, I knew that God exists, but I didn't go after him,
I didn't go. 17.2 It was just when there was the flood, I had that
apparition, then (...17.3, 17.4...).

(18) Flood
18.1. (A) The flood occurred in 1998... 18.2 ...At that time, I al-
ready went after the Virgin Mary, and Lord Jesus.

(19) Promise - duty (chapel + ‘conversion’)
19.1 I promised myself to place the chapel here, and I've had it
here ever since, that chapel. 19.2 I must do my best and turn to
Jesus...

(20)Accompanying vision: the vision of the Virgin Mary at sleep
20.1 It happened twice that the Virgin Mary woke me up from
sleep: ‘Come, the Virgin Mary is awaiting you!’

(21) Emotion (fear) + ethnic code
21.1. And I said in Romani: ‘I'm afraid!’” 21.2 - ‘Me man dar-
av, kaj man vicines! [I'm afraid, where are you calling me to
g0?%] 21.3. And she told me, in your language: - ‘Don't be afraid,

40 The necessary author's explanatory notes are again put in [square brackets] directly
in the text of the narration; the author's situational notes are put aside /using
a bracket with a slash/; the interruption of the recording is marked with //pause//,
adding a situational comment and a reference to the corresponding part with
a more detailed description in the field journal; the omission of a set of subsequent
sentences is marked as (...16.1-3...).
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come!’ 21.4 (A) Did you see her? 21.5 I did, while I was sleeping!
(...21.6-9...).

(22)Second vision, external authority and the mission to evangelise the
Roma (‘false belief’) + ethnic code
22.1 And then I had the dream for the second time... 21.2 [My
daughter]... asked the woman in Peklany [non-Roma catechist]
about what it means(?) 22.3 And she [the woman] said that
I should teach the Roma to pray. 22.4 That she woke me up be-
cause she wanted me to convert the Roma. 22.5 But the Roma
here don't want to believe. 22.6 They do believe, but I don't
know how.

(23) Chosenness and ‘true faith’
23.11do believe in it. 23.2 They pray only when they go get bap-
tised. 23.4 But I pray anyway. 23.5 I have this rosary in my hand.
(... 23.6...).

(24) Intensification of religious experience: pilgrimages
24.1. I was in Gaboltov,” it's where the Virgin Mary appeared...
(...24.2-6...) 24.7 T was in Litmanova.” 24.8 I was in Gaboltov.
24.9 I was in KoSice. 24.10 I was on a pilgrimage with the Roma
from Jarovnice. 24.11 I often went after Jesus.

(25) Description of the appearance of the Virgin Mary + ethnic code
25.1 (A) When you saw the Virgin Mary, what did She look
like? Can you describe her? 25.2 Well, She looks like a Japanese

41 Ithank Viktor Elsik from the Faculty of Arts of the Charles University in Prague,
Department of General Linguistics, for consultations and a correct transcript of the
Romani language.

42 The municipality of Gaboltov is situated in the north-eastern part of Slovakia, 15 km
north-west from Bardejov, in the valley of the Kamenec stream, under a hill called
Busov, close to the Polish border. It is the most important place of pilgrimage of
the Kosice Archdiocese. It was mentioned as a place of pilgrimage back in 1706
in connection with the picture of the Virgin Mary of the Scapular. Pilgrimages are
currently held on the Saturday and Sunday following the holiday of the Virgin Mary
of Mount Carmel, i.e. after July 16 (for more details see http://www.putnickemiesta.sk/
putnicke-miesta-na-slovensku/kosicka-arcidieceza/gaboltov/). Gaboltov is also known
for Roma pilgrimages - its 27" year was held in 2019 (for more details see http:/www.
farnostpusovce.sk/aktuality/put-gaboltov-2019; both links accessed on August 10, 2019).
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woman. 25.3 (A) A Japanese woman? How come? 25.4 She
doesn't look like in the pictures. Her face is like yours. She's not
white, she's almost like a Roma. She's beautiful, has black hair,
[divided] on both sides, and her hair was tied back like this /K.
showing her hair pulled up/. 25.5 (A) Does she have a bun? 25.6
Yes. 25.7 This is how her hair was tied. 25.8 She has straight hair.
25.9 And Jesus, Jesus has black hair, a short beard, he's <beard-
ed> a bit, but he looks handsome /K. has a smile on her face
and a subtle, satisfied expression/. 25.10 He has a narrow nose,
he looks handsome... 25.11 (A) And what about his skin? What
colour is it? 25.12 His skin is not as white as in the picture, his
skin is not like that, that would be <false>, not even the Virgin

Mary has such a face... (...25.13-16...) 25.17 If you saw the picture,...

25.18 The one placed on the ball. 25.19 This is how she looks like.
25.20 Her hair, her eyes, too. 25.21 But, for example, the photos
I have, she doesn't look like that. (...25.22-24...) 25. 25 (A) And is
she old or young? 25. 26 Young. 25.27 (A) And why a Japanese
woman? Does she have slanted eyes, or why did you say that
She's like a Japanese woman? 25.28 Her face is... how to explain
it... 25.29 She has a round face, She has beautiful eyes with eye-
brows, a beautiful nose, She has beautiful lips, Her skin is not
white, She's like a Roma woman. 25.30 She's not White. 25.31
(A) And Jesus? 25.32 He's...darker... Or, for example, (...) it's not
true that he had blue eyes. (...25.33, 34). 25.35 (A) And has She
ever talked to you in Roma? 25.36 No. 25.37 I can't <ciganit>

On the Zvir mountain, located some 3.5 km from the village of Litmanova, in the
district of Stara Lubovnia, at an altitude of 820m, in the room of a log house which was
owned by the family of Vasil Kor¢ak, the Virgin Mary appeared several times from
August 5,1990, till August 8, 1995 (cited from http://horazvir.malcobcan.sk/, accessed
on August 10, 2019). The main pilgrimage to the Zvir mountain is held annually on
the eve of the first apparition (August 3-4). Litmanova is also related to the well-
known - ‘sun miracle’, described by several pilgrims (the phenomenon of a rotating
sun, appearance of several suns and other changes in the sun). The apparitions are
being investigated by a special committee of the Greek-Catholic Archbishopric of
PreSov, which has not confirmed the authenticity of the apparitions yet.

Traces of the Virgin Mary

Tatiana Zachar Podolinska 10

[lie]. 25.38 She doesn't look like that... 25.39 She had... a rounded
crown. 25.40 And her veil was - white. 25.41 Around her face.
25.42 She had a coat. 25.43 (A) What colour? 25.44 I don't know.
25.45 She had something like a lace tied in her hand. 25.46 (A)
And did She wear shoes? 25.47 No, I saw just half [of her body].

(26) Internal refusal (reactions of the community) + ethnic code

26.1 The Roma saw it too! 26.2 (A) Here, on your wall? 26.3 Yes,
they didn't want to believe me... 26.4 They said I <painted> the

Virgin Mary. 26.5 I can't paint, I can do nothing. (...26. 6-13...)

26.14 This is what it looked like, it was her [the Virgin Mary],
I have it here [the chapel and the statue of the Virgin Mary],She

looked like this. 26.15 Her hair. 26.16 She held her coat, and her

hand was here [lifted]. 26.17 ...this is how She's here until to-
day...26.18 (A) I can see, like this... I can see...26.19 (A) And your

next apparitions that you mentioned occurred there (?), those...
letters...? 26.20 Well, I saw the numbers, I saw them, for exam-
ple, here, ok? /K. is pointing at another place on the wall/. 26.21
I can't read, write. (...26.22-23...) 26.24 And then the White Wom-
an came here, she saw a cross here /K. is pointing at another
place on the wall/.26.25 You can see the cross here, here it is, fad-
ed, you can come here, look, the hands... 26.26 They were laugh-
ing at me, saying that I'm inventing stories and other similar
things... //pause// /T'm taking pictures of the wall, confirmation
interaction, see thematic section (4) of the field journal/.

(27) External (religious) authority - external confirmation

27.1(A) Did you tell it to the priest? (...27.2-3...) 27.4 He comes here
often, he believes me. (...27.5...)

(28) Association with watet/spring

28.1 Well, the spring, if anything happens, here's the spring.
28.2 He said some water would run out from here. 28.3 (A) He
said there's water? 28.4 Well, that She [the Virgin Mary]| left
something from herself here, her coat. 28.5 (A) I don't under-
stand. This is what the priest told you? 28.6 Yes. 28.7 (A) That
water would run out from that wall? 28.8 Yes. 28.9 If anything

in Post-Communist Europe 313



10 Tatiana Zachar Podolinska

happens, water would run out of that wall... 28.9 (A) And does
it happen sometimes that water runs out of that wall? 28.10
Not now. (...28.11-12...) 28.13 (A) So is it to come yet? 28.14 Yeah.
28.15 If anything happens, water will run out of here... that the
spring is here. 28. This <small chapel> that I got consecrated
and the Virgin Mary as well (...).

(29) Intensity of religious practice + ethnic code
29.1 (A) And do you go to church here? 29.2 T don't go now, be-
cause we have small kids, ... 29.3 And I have more kids, twelve.
29.4 ... I take care of them and pray in the evening. 29.5 (A) And
the other Roma... do they go to church? 29.6 They would allow
them in the church [the majority], ...but the Roma don't go.
(---29.7...).

(30) Local religious authority
30.1 (A) How's the local priest? 30.2 Good (...30.3-6...) 30.7 (A) If
you ask him, he would baptise as well as bury... 30.8 Yes. 30.9 He
also comes here for teaching; he would sit here... I explained to
him what I saw, I don't want to speak on behalf of other Roma...
(...30.10-11...).

(31) External confirmation of the apparition - contact with another person
who also had an apparition
31.1 And the one who was in Litmanova, Iveta,* she's called
‘Marija’ (Mary) now. 31.2 She had it changed [her name] to ‘Mari-
ja’.31.3 She was talking to the Virgin Mary.31.4 As it appeared to
her. 31.5 And nobody wanted to believe her either. 31.6 (A) That
Iveta...is she here in the village? 31.7 Over there, in Litmanova.

(32) Duty arising from the apparition (chapel/church)
32.1 The one in that forest, the one who arranged the building
of the church. 32.2 The Virgin Mary told her to make that chap-
el and the church.

44 InLitmanova,the Virgin Mary appeared to the 11-years-old Iveta Kor¢akova and
13-year-old Katarina Ceselkova (cited from http://horazvir.malcobcan.sk/,accessed on
August 10,2019).
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(33) Water/Spring
33.1 This is where it starts [the spring in Litmanova], the wa-
ter would stop when they stopped praying, the White Women
are going there, the handicapped ones, where the cross is, one
wouldn't even hear [the spring]. 33.2 She [Iveta] is a nun now.
(34) External confirmation of authenticity of the apparition and accompa-
nying apparitions to other persons - emotion (regret) + ethnic code
34.1 (A) But is she a Roma or a non-Roma? 34.2 White. She's
White. 34.3 She talked to Her [the Virgin Mary]. 34.4 ...she calls
her ‘Mum’, [that] Iveta. 34.5 And she [Iveta]..., as I was telling
her what I saw..., she took my hand: ‘You've got mercy from the
Lord! 34.6 I started to cry, as I was right. 34.7 And the heav-
en opened to [the daughter| of my sister, and [Jesus| pointed at
me and asked - ‘Do you know that woman?’ 34.8 And she said
- ‘Yes, it's my aunt’. 34.9 - ‘And why don't you want to believe
her?’ (...34.10-13...) She, scared, it was five o'clock, knocked on
my sister's door: ‘Kristina, as she saw it, God was talking to me,
... that she's right about everything!’ 34.12 And so my sister went
to the church, and I had to tell it to the priest, the truth that
I saw, ... and so I swore ... that I had seen it. (...34.13-17...).
(35) Performing at the folklore festival in Detva
(-..35.1-7...) /K. is singing in Romani, then in Slovak, holding her
left hand on the rosary that she has on her neck, she lifts her
right hand and sings/ //pause// /strong emotion in both the nar-
rator and the researcher, see section in the field journal (3)/.*
(36) Chosenness by God, poverty - emotion (regret) + interaction
36.1 I used to get <money>. (...36.2...) 36.2 And I was crying with
those ten kids. 36.3 I let them eat one package of pasta, I stayed
hungry. 36.4 And then it happened to me. 36.5 That I was cho-
sen by God. 36.6 I didn't ask anything when someone came here,

45 At this point, my records in the field journal chronologically differs from the tran-
script of the interview.
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the Germans came. (...36.7...) 36.8 They offered me to take it, the
money, because they do believe in the Virgin Mary. (...36.9-16...)
/[pause// /we're crying together again; I give all the cash I have
to the family, and I give to K. my silver pendant of the Virgin of
Guadalupe, see thematic section of the field journal (5)/.

(37) Apparition of the Virgin Mary on a TV screen
371 And I told them [the neighbours] <po cigansky> [in Gypsy
language]: - ‘Give me gruli <potatoes>, I'll give you flour!*® 37.2
He replied, he wouldn't. 37.3 As if God was telling me: - ‘Look at
the television!” /Another female voice confirms K.'s statement/:
37.4 She was stepping out of the screen! [the Virgin Mary] /K.
continues/: 37.5 And the television <didn't work>. 37.6 Well, She
[the Virgin Mary] stepped out [appeared] from the screen...
/Since I don't understand at the given moment that they are re-
ferring to another apparition of the Virgin Mary, on a TV screen,
unfortunately, I change the topic of the conversation by asking
them about the local customs, and we wouldn't go back to the
apparition again./ The situational post-scriptum is completed
by the field journal (see thematic sections 5, 6 and 7).

In-depth Qualitative Analysis of the Narrative on the
Apparition (Based on a Field Journal, Researcher's Ex-Post Memories,
and Both Parts of the Interview)

After we presented the coded transcripts of both parts of the con-
versation in sequential order, we can perform an in-depth qual-
itative analysis of the entire data set. What I consider an impor-
tant situational moment is the fact that Kristina began talking
about her apparition spontaneously, by herself, despite that this
event happened around eight years ago. As for the formal struc-
ture, the narration did not follow the chronological order of the
events, but began directly with the most important point in

46 Kristina, however, said this sentence in Slovak, not in Romanes, as she announced in
the previous sentence.
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terms of meaning - the most important apparition of the Virgin
Mary, whereas Kristina used the past tense when talking about
earlier or later phenomena related to the apparition or later ac-
companying apparitions.

Kristina perceived the apparition purely as ‘something’ very
individual and private, veiled by a secret that she had not fully un-
derstood (and still does not understand) and which was a source
of very ambivalent feelings of anxiety, fear, personal discomfort, as
well as big personal satisfaction, joy, feeling of chosenness and re-
ligious fulfilment.

Instead of the term ‘apparition’, Kristina used the term ‘vi-
sion’, while distinguishing between the apparition of the Virgin
Mary (using the personal pronoun ‘it’) from the very being of the
Virgin Mary (using the personal pronoun ‘She’). From a strictly
chronological perspective, the - ‘apparition’ began after the flood
in 1998, which caused massive damage and loss of lives, by the
appearance of various signs, symbols, ‘numbers’ and ‘letters’ on
different parts of the wall in Kristina's dwelling. Kristina empha-
sised several times that, at the beginning, she didn't know ‘what it
was about’, and the way the apparition occurred scared her at first,
bringing her and her entire family to emotional stress, as a result
of which her husband destroyed the very first ‘apparition’ of the
Virgin Mary on the wall. Besides the Virgin Mary, a cross and a
rosary also appeared on another wall in her house. Here, Kristina
later created a home chapel with her own hands.

In her narration, it is not a single ‘apparition’; it is rather a pro-
cess of recurrent apparitions or revelations, it is a series of appearing
and disappearing effects of different nature which, however, have
a tangible form, visible for other eyewitnesses as well. According
to Kristina, with this they clearly prove the live presence of the Vir-
gin Mary, Jesus as a divine person directly in situ, in various places
of her dwelling. In addition, Kristina had two personal visions of
the virgin Mary in her dream. The apparition of the Virgin Mary on
the TV screen was seen and testified by other eyewitnesses as well.
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Kristina perceived these various phenomena also as symbolic
messages that she sought to understand. Since she did not always
manage to do so by herself, and so for the interpretation and con-
firmation of the authenticity of the apparitions she first called
the people from her internal environment (sister-in-law, husband,
friend), as well as non-religious and religious authorities from the
majoritarian environment (church sexton, catechist, local priest
and others). She allowed the place of apparition of the Virgin Mary
on the wall plaster in her dwelling to be consecrated, as well as
the chapel with the statue of the Virgin Mary on that wall, which
she built with her own hands.

What I consider symptomatic is that, in her narration, Kristi-
na often used the ethnic code (altogether 11 times; 4x in the first part
and 7x in the second part of the interview); in this sense, she re-
garded all the ‘White’ (the non-Roma) as a hierarchically superi-
or authority for confirmation purposes vis-d-vis the persons from
her ‘internal’ (Roma) environment. An important moment in the
narration with an ethnic character was when Kristina says that
the virgin Mary talks with her in Slovak, but Kristina replies in
Romanes. Likewise, Kristina recites the ‘prescribed prayers’ - the
Lord's Prayer and the Hail Mary” - in Slovak, but she addresses the
personal ‘pleadings and thanks’ to God in Romani.

One of the messages of the apparition, which was interpreted
to her by the ‘White’ and which interpretation she accepted, was
an appeal to personal evangelisation of the local Roma (‘teach
the local Roma to pray’). Her narration suggests certain disillu-
sion, both because of the intensity of the religious experience of
the local Roma and the non-acceptance of ‘Her apparition’ (‘they're
laughing at me’). As a confirmation of the authenticity ‘of her appa-
rition’, Kristina emphasised several times during her narration
that several ‘White’ believed in her apparition (‘they came here
to pray’). Another confirming element of her narration was the

47 At my request, Kristina was able to recite both prayers in Romanes.
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accompanying apparitions in which God communicated with the
members of her family, thus confirming the authenticity of her
personal apparition of the Virgin Mary. She also felt relieved after
the meeting with another seer [Iveta from Litmanova)], who (indi-
rectly) confirmed her apparition.

Extremely interesting is Kristina's detailed and ethnically
tinged description of the appearance of the Virgin Mary and Je-
sus. With her description, which differs from commonly available
representations, Kristina indirectly gives more meaning to her
personal testimony and verifies it. In addition, Kristina's testimo-
ny indirectly suggests that the apparition brought to her certain
exceptional skills of ‘fortune telling’ to other persons, attributing to
it her miraculous healing from severe pneumonia, and she was also
able to stop the torrential rain which threatened another flood.
One of the main consequences was the intensification of her reli-
gious faith (participation at pilgrimages), as well as positive con-
tacts with the majority.

Primary and Secondary Analysis as a Form of Discussion
As the inductively constructed codes in the first-cycle coding
showed, Kristina's narration on the apparition is interwoven pri-
marily with emotions (fear, confusion, joy, deep emotion, anxiety,
chosenness, etc.), references to the value system (faith, fortune
telling, miracles), and attitudes (confirmation of the apparition or
its negation, calling the authorities, latent conflict with the local
Roma). In this ‘type of narration’ (emotional in-depth detailed
narration about a personal apparition), it appears to be effective
to take for first-cycle coding (affective methods that investigate pri-
marily emotions, values, conflicts, judgements, etc.) by directly
acknowledging and naming those experiences.

The frequency of representation of the different codes in the
first part of the narration with respect to emotion and values coding
labels (Saldana 2016) is summarised in Table 1:
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Table 1

Code Frequency
(APPARITIONS) (7
+the main apparition (2x + 1x disappearance) 3
saccompanying apparitions (Jesus, cross, rosary, 4
letters)

(EMOTIONS) (4)
+misunderstanding 1
+self-affirmation

scrying 1
(VALUES) (7)
+fortune telling 1
+faith 4
+miraculous stopping of the flood 1
+miraculous healing 1
(ATTITUDES/RELATIONS) (12)
refusal (internal - community) 3
+acceptation/confirmation (internal - family) 2
~acceptation/confirmation (external) 5
+duty/promise 2

This first-level analysis suggests that the key moment of Kristi-
na's spontaneous narration about the apparition was an attempt
to recognise the authenticity of ‘Her apparition’ (10x). This theme
was more frequent then the apparition topic itself (7x). Another
key moment was a very strongly presented ethnic code. Kristina
felt accepted more by ‘external’ authorities (the ‘White’) than by
the internal members of her community (local Roma) (5x exter-
nal acceptance vs. 3x internal refusal). The impact of the appari-
tion on Kristina's life in terms of changing of her value system
(intensification of her faith), but also the ability of fortune telling,
miraculous healing and miraculous stopping of the flood are also
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important thematic pillars of her narrative (7x). Emotions, sur-
prisingly, were less present both in the first part of the narrative

(4x) and in the second part of interview (3x). However, the power
and intensity of these emotions should be stressed as still active

and still able to evoke strong emotions not only of the narrator
herself but also transmit the emotions to the audience. Besides

emotions, values and attitudes, we could also search for relations,
reactions and actions represented, for instance, by painting of
the wall, praying (3x), inviting the internal authority (2x), asking
for external interpretation (3x), asking for internal interpretation
(2x), seeking for the reasons of the apparition etc.” If we, in the

above-mentioned terms, have searched for a more general cumu-
lative group of thematic codes mapping the forms of ‘activism’, it
would result in quite a large group, counting 17 occurrences. This

result would indicate an increase in the ‘activity’ of the visionary
aimed at her immediate family members as well as at the local

community as a direct impact of the apparition.

In connection with the methodological challenges that we
face during qualitative research and subsequent analyses, I con-
sidered it necessary and methodologically beneficial to present, in
the most transparent manner, not only my source material, but
also the partial ways of reasoning. This concerns mainly the pre-
sentation of the way of creation of the codes, the sequential order
of sections and sentences, the marking of shortened text and the
explanation of the situational context, including accompanying
interruptions of the conversation. In view of the above, I would
still like to attempt to draw possible a generalisation in the form
of a very simple second-level analysis,” arranging the inductively
created codes of both parts into a framework thematic structure.

48 The listed occurrences refer to the first part of the narrative.

49 At this point, second-level analyses of different types could be performed (e.g.based on
the frequency of occurrence, or the state of emotion or attitudes, sequential analysis
of the associative order of thematic elements, etc.).
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Series of codes from both parts of the interview (spontaneous
narration about the apparition) in the original sequential order: (1)
vision = apparition; (2) emotion (misunderstanding) + internal re-
fusal of the family; (3) private acceptance of the apparition (without
rational understanding) + reaction; (4) calling an external authori-
ty,” external confirmation and external interpretation) - re-appa-
rition + ethnic code; (5) accompanying apparitions + ethnic code;
(6) external confirmation - reaction - faith + ethnic code; (7) prom-
ise = duty + reaction; (8) disappearance of the apparition + emotion
(regret); (9) external authority - external interpretation by a reli-
gious authority - faith + ethnic code + emotion (self-affirmation) +
reaction; (10) reaction (logical seeking of the cause); (11) sequence
of apparitions - internal authority, internal confirmation and in-
ternal interpretation - accompanying signs; (12) impact of appari-
tion (fortune telling skills); (13) impact of apparition (stopping the
flood); (14) impact of apparition (miraculous healing); (15) internal
refusal of the apparition (by the community of the local Roma) +
emotion (self-affirmation); (16) praying to the Virgin Mary and Je-
sus + ethnic code; (17) impacts of the apparition (intensification of
personal faith); (18) flood as the cause; (19) promise = duty (chapel
+ ‘conversion’), (20) accompanying vision of the Virgin Mary during
sleep; (21) emotion (fear) + ethnic code; (22) second vision, external
authority and mission to evangelise the Roma (‘false faith’) + eth-
nic code; (23) chosenness and ‘true faith’, (24) intensification of the
religious experience: pilgrimage; (25) description of the appearance
of the Virgin Mary + ethnic code; (26) negative reactions of the com-
munity + ethnic code; (27) external religious authority - external
confirmation; (28) association with water/spring; (29) intensity of
religious practicing + ethnic code; (30) local religious authority; (31)
external confirmation - contact with another person who also had
experienced an apparition; (32) duty (chapel); (33) water/spring; (34)
external confirmation of apparition and accompanying apparition

50 From the external environment with regard to the Roma community.
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to other persons + emotion + ethnic code; (35) performance at a folk-
lore festival in Detva; (36) chosenness by God, poverty + emotion -in-
teraction; (37) apparition of the Virgin Mary on a TV screen.

If, apart from the codes created during first-cycle coding, we
take into consideration the situational context and the research-
er's notes in the field journal (past) as well as the memories, expe-
riences and feelings of the researcher (present), we can attempt
to create, as a part of secondary analysis, a thematic structure ar-
ranged in a (causally) logical and chronological order:

1. Origin and course of the apparition:

1.1 Uncommon phenomenon and its interpretation through

the religious code = apparition;

1.2. Apparition as an unstable process (accompanying appari-

tions and signs, disappearance and re-appearance);

1.3. Description of the apparition based on the ethnic code (as

part of the confirmation of authenticity): detailed description

of the ‘actual’ appearance.
2. Attitude towards the apparition: acceptance/refusal/indifference:

2.1 Acceptance of the apparition as a process;

2.2. Different levels of acceptance of the apparition: individual,

family, internal community, wider environment;

2.3 The motive of refusal to recognise authenticity (at different

levels);

2.4 The need to confirm the authenticity of the apparition: internal

(family, community) and external authorities (priest, mayor, media,

majority), while also using ethnic coding (the ‘White’ vs. the ‘Roma’)
3. Emotions:

3.1. Apparition as a source of strong ambivalent emotions (joy,

fear, chosenness, exclusion, strong emotion, etc.);
4. Cause of the apparition:

4.1. Seeking the (logical) causes of the apparition (private, fam-

ily, community, etc.);

5. Anattempt to understand the message of the apparition
6. Apparition as a duty (promise):
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6.1 Testimony about the apparition; the duty to create a chapel,
the duty to evangelise the Roma;

7. Impacts of the apparition (indirect confirmation):
7.1 Other apparitions, miraculous phenomena, miraculous abil-
ities, miraculous healing, change of behaviour, intensification
of the religious experience;
7.2 Association with water (spring) which (according to K.)
would burst out from beneath the statue of the virgin Mary
during the next apparition.™

From my point of view, it is remarkable that this outline of the
key topics of the analysed narration on the apparition corresponds
to a certain extent to the outlined key topics from the thematic
search of media reports about the apparition - see thematic ele-
ments (a) to (j), all of them of a later date than Kristina's narration.

I believe that this working outline can serve in the future for
a potential TA or IPA analysis of a major data corpus of qualitative
narrations about apparitions (both within Roma and non-Roma
environments). In such case, it would certainly be very interest-
ing to observe the use of ethnic coding depending on the ethnicity
of the narrator. The outlines of the primary and secondary analy-
sis that I briefly presented in the introductory part of this paper
as a form of auto-reflection are subjective, and I am fully aware
of their arbitrariness.” I therefore publish them in the Discussion
part. More widely valid themes and conclusions can be drawn
only by comparing a larger number of interviews.

51 The inclusion of the water element (bursting out of the spring) into the sub-themes
is questionable. During the conducted interview, I did not manage to fully under-
stand how water associates with Kristina's apparition of the Virgin Mary. It is based
on her narration about the spring in Litmanova, where she was on a pilgrimage and
which she describes as purifying (they pray next to the spring, water would stop
and then start to run, washing away all their sins).

52 As mentioned in Herzog et al.(2019: 5), a qualitative analysis ‘requires a relatively large
degree of individual judgement’, that is way they stressed ‘the importance of being
transparent ad clearly explaining the methodological and analytical decisions made’.
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Conclusions

During my research conducted in 2006, 2007, 2010 and 2011, I en-
countered several private apparitions of the Virgin Mary among
the Roma in Eastern Slovakia. I should like to note that each ap-
parition or narration about an apparition is a separate story that
even the narrator hardly understands sometimes. At times, it
looks as if ‘the apparition appeared over and over again’ by means
of the narration as such. The narration generates in the narrator
a certain mood and emotions that can be observed not only in the
speech intonation, but also in the body position or changes in
facial features (kneeling, making the sign of the cross, clasping
of hands into prayer, visual contact with the place of apparition,
crying or, on the contrary, clearing up and refinement of facial
features). I often encountered feelings of fear and burden as well,
which were evoked in the affected persons and their families by
the apparition. Therefore, an apparition is not a single act; it is
rather a multi-dimensional phenomenon interwoven with emo-
tions and able to evoke both in the eyewitnesses and in the audi-
ence strong emotions linked to religious expressions.

For me as the author, the encounter with the people who talked
about their personal ‘apparitions’ directly at the place of the appa-
rition, was a big emotional challenge. I faced an equally large chal-
lenge when making the decision on how to write about my research
on these apparitions.I finally chose to present to the reader the most
faithful descriptions possible at the different levels of capturing of
the situation without attempting to ‘integrate’ them (too much)
into a compact and coherent picture, re-arranged by my optic and
logic.Besides qualitative analysis, it was my aim to present as many
source data as possible, including the context, and to disclose also
the steps and methods I used for my interpretation.I leave the story
open ended. I hope that the reader has enough background infor-
mation to create his or her own picture and conclusions.

In my subjective understanding, this particular chapter is
a sample case of the fate of the majority of individual/private
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apparitions. Not every apparition is ‘successful’. Not every seer
achieves public recognition and collective consensus, and not
every apparition has the power to move masses. According to
Kristina, she was not successful on her private way from ‘periph-
ery to the centre’. At least for this failure, she does not blame her-
self. She somehow understands that the apparition is not just a
‘thing from heaven’, but also a ‘thing in the world’. It is existing
and interacting in a mundane world as not only mediated and
communicated through the personality of seer, but also radically
dependent on, transformed and reshaped through the ears and
lenses of the auditory, within which groups and institutions play
the most important role. Kristina perfectly understands that,
first of all, the acceptance of the apparition depends on the open-
ness and willingness of the given community (or broader soci-
ety) to listen to her, to accept her story as a true apparition and
her as a true seer. What Kristina does not know is that the pro-
cess of recognition of apparitions is connected with the politics
of the religious ready-made event, as it reappears instrumentally in
time, which is also anchored in propagation, the liberal use of the
event's formatting and reformatting and strategical interests of
the elites and institutions. In this context, Kristina has at least
achieved the position of ‘marginal centrality’ and received rec-
ognition in the eyes of her family and some local non-Roma reli-
gious specialist. I do count myself into this ‘marginal circle’ and
as such I felt T owed Kristina to give voice to her.
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Fig. 8.1

Fig. 8.1 Recent welcoming
of the Three-Handed
Theotocos icon in
Kalenic Monastery,
Serbia, 2009; per-
sonal archives of the
author (personal ar-

chives of A. Pavicevic).
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Fig.10.1

Fig.8.2

Fig. 8.2 Icon of the Theo-

tokos Tricherousa
(Three-handed) which
appears to be one of
the most important
icons in Serbian

Aleksandra Pavicevi¢

- popular and church

tradition and history
(personal archives of
A. Pavicevid).

Fig.10.2

Fig.10.1 Place of apparition
of the Virgin Mary on
the wall inside Kristina's
house, Hermanovce
(photo by T. Zachar
Podolinska, 2006).

Fig.10.2 Kristina's

chapel of the Virgin
Mary inside her
house, Hermanovce
(photo by T. Zachar
Podolinska, 2006).

Tatiana Zachar Podolinska

Fig. 10.3 Private chapel
on the fagade of
a family house,
Zehna (photo
by T. Zachar
Podolinska, 2006).
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Fig.10.4 Private chapel on
the fagade of a family
house, Zehfia (photo by
T. Zachar Podolinska,
2006).
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Fig. 10.5 Painting of the Vir-
gin Mary on the plaster
of a panel house, Svinia.
Text under the painting:
EVE. MARY OUR ONLY

Tatiana Zachar Podolinska

- MOTHER (photo by
T. Zachar Podolinska,
2006).

Fig. 10.6 Painting of the Virgin
Mary on the fagade of a
private house, Raslavice
(photo by T. Zachar
Podolinska, 2006).

Fig. 10.7 Uzovské Peklany
(photo by T. Zachar
Podolinska, 2006).
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Fig.10.8 Chapels serving
for public purposes in

(a) Abranovce;
(b) Vys$ny Furmanec -

Fig.10.9 Private chapel in

Fig.10.10 Statue of the Fig. 10.11 Cross before the Fig.10.12 Sample of the

the streets of the Roma
part of the village, built
by Roma as a result of
private apparitions:

Slivnik (photo by
T. Zachar Podolinska,
2006).

the garden of a house,
Abranovce (photo by
T. Zachar Podolinska,
2006).

Virgin Mary and Jesus
with Roma facial
features, Jarovnice.
(photo by T. Zachar
Podolinska, 2006.)

village of Svinia, built
after the apparition (cut
by an axe and a pocket
knife) (photo by T. Zach-
ar Podolinska, 20086).

field diary from the
author's research

in 2006 (photo by

T. Zachar Podolinska,
2019).
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01 ZACHAR PODOLINSKA, Tatiana

Traces of the Mary in Post-Communist Europe
The Virgin Mary as such cannot be examined scientifically. We
can, however, examine her ‘apparitions’ in the world, as well
as the innumerable variants of Marian devotion and cult. This
volume focuses on her manifestations in the post-Communist
region with some geographical spillovers. It is either because
post-Communist transformation concerned not only the for-
mer socialist countries, but also had an impact on the entire
European region and was part of the overall post-modern and
post-Communist reconfiguration of the European area. Another
factor is that Marian worship is not controlled by political bor-
ders of present-day nation states. It has a wider transnational
potential and impact. Nevertheless, we focused our viewfind-
er primarily on the post-Communist region, as we believe that
thanks to its geographical and symbolic location and economic
position in Europe, as well as its historical roots and traditions
and common Communist history and heritage, it not only shows
different traits of modernity compared to ‘Western Europe’, but
we also face specific features and forms of worshipping of the
virgin Mary. We therefore decided to present in this volume the
traces of the Virgin Mary by means of more in-depth analyses
from selected countries of the post-socialist region.

By means of this publication, we can observe how the Virgin
Mary is manifested in the faces of seers and pilgrims and how au-
dio-visual means are becoming a direct part of Marian apparitions
in Germany in the modern era (H. Knoblauch and S. Petschke);
how she speaks through the mouth of a blind Roma woman and
pacifies the ethnic and religious tensions between various groups
in Romania (L. Peti); how she attributes meaning to meaningless
places on the map by reallocating her presence through the geo-
graphical and time distribution of Marian dedications in Slovakia
(J. Majo); how, after the fall of Communism, she revitalises the old
places of her cult with new power, bringing together traditional
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and non-traditional forms of worship in the secular Czech Lands
(M. Holubova); how her messages are spread on the websites of
new non-traditional Marian movements and how their apocalyp-
tical warnings are being updated and localised into the specific
national environment in Czechia (V. Tutr); how she addresses the
readers of Marian literature differently on the shelves of book-
stores in Slovakia and Austria (R. Kecka); but also how the Virgin
Mary absorbs ultra-modern millennial and spiritualistic concepts
of Mother Earth and Mother of the Universe, becoming the speak-
er of the great unified Hungarian nation (J. Kis-Halas); how she
is becoming the re-discovered herald of Serbian national identity
(A. Pavicevic); how she absorbs the local forms of faith and folk
Christianity in modern era and is thus the manifestation of grass-
root Christianity and local religious culture in Bulgaria (V. Baeva
and A. Georgieva); and how the path from a private to an officially
recognised apparition depends not only on the Virgin Mary and
the seer, but also on the overall constellation of the audience and
the ability to offer a religious ready-made event (T. Zachar Podolinska
and L. Peti).

This publication observes the current diversity of the forms of
Marian devotion in post-Communist countries through different
national and geographically defined contours and, in particular,
the ability of the Virgin Mary to satisfy the hunger for modern
spirituality and authentic religiousness, give voice to unofficial
and popular religions, revitalise and redefine old places of cult
and add new ones, appease war conflicts, speak out on behalf of
nations and marginalised ethnic groups, and guard national and
conservative values. The post-modern and post-Communist Mary
thus restores ruptured traditions with love, and enchants the vi-
olently atheised European region with new miracles and appari-
tions, regardless of whether top Church and state representatives
like it or not.
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02 KIS-HALAS, Judit
Sacred Sites Reinterpreted: New Age Phenomena at a
Hungarian Marian Shrine
Marian shrines were always the sites of miraculous healings and
spectacular apparitions. Nowadays, they have also become the
crystallisation points of the New Age phenomena. Several stud-
ies have already pointed out this trend with regard to popular pil-
grimage destinations. As far as the Hungarian Marian shrines
are concerned, none of them have been systematically examined
from this perspective. This chapter aims to provide a deeper in-
sight of how a Marian shrine is being re-orchestrated as a specific

‘power place’ in the context of alternative spiritualities, such as

New Age religiosity or ethno-paganism at one Marian shrine at
Mariagytd.

From the wide-ranging New Age phenomena and religious
practices that the author observed during the past decades at
Mariagytd, she chose the prominent example of an esoteric group
called Magyar MAGok [Hungarian Seeds], which deals with diverse
religious and healing activities. Their programmes include sha-
manic drumming sessions, tours to ‘sacred sites’ in Hungary and
the Carpathian Basin (mostly Romania), weekend meditations,
esoteric workshops, readings on the history and culture of the an-
cient Hungarians, such as direct kinship between the Hungarians
and the Huns, or the identification of the Ancient Hungarians
with the Scythians, or the Hungarian origins of the Christian Fa-
ther God. In accordance with the millennial narrative, they use
the elements of the alternative history of the Hungarians as well
as other motifs which recall UFO-religions and ET-spiritualities,
and last but not least, the idea of healing and cleansing as the
basic means leading to universal well-being. The description of
their unique rituals and other religious practices is followed by an
analysis of the discourse on the contested authority of the shrine.

The author of the chapter focuses on the role of the Virgin
Mary within their discourse. She found it interesting that Mary
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is connected with the so-called Boldogasszony (literally [Blessed
Woman]), which is a special Hungarian denomination of the Vir-
gin Mary and, at the same time, the alleged goddess of the ancient
Hungarians. ‘Boldogasszony’ has been used as a synonym for the
Blessed Virgin Mary since the Middle Ages (cf. Madas 2002). The
quest for a lost epic and a missing mythology of the Hungarians,
which was inspired by national romanticism, resulted in the term
gaining an ethnic taste by the end of the 19 century. ‘Boldogas-
szony’ was the most emblematic female figure of the pantheon in
the re-invented Ancient Hungarian religion - the Mother Goddess
(Kalmany 1885). With regard to its contemporary use, ‘Boldogas-
szony’ is also interpreted as the Hungarian equivalent of the God-
dess (Bowman 2009), and is also considered Mother Earth (Gaia)
and the galactic patroness of all Hungarians par excellence. The
author put the manifold interpretations of the Virgin Mary's fig-
ure in the centre of attention, highlighting the Catholic Church's
standpoint on the emergence of New Age spirituality at Catholic
devotional places.

03 HOLUBOVA, Markéta

Manifestations of Marian Devotion in the Czech Republic -

the Past and Present
According to the author of the chapter, Marian devotion in the
Czech Republic should be seen not only in the light of recent high-
ly secularised climate of Czech society. For the current dislike for
official Catholicism and de-Christianisation of Czech society, we
have to go back in history. In the 19 century, Czechs became lib-
erals, nationalists or socialists. At the same time, religion ceased
to play its former role and was assigned only the role of an occa-
sionally sought-after, yet unnecessary ‘folklore’ anachronism,
typical for village population. Religious identity was substituted
primarily by national identity, as well as by class identity and a
‘scientific’ worldview. The rise of the Communist dictatorship af-
ter 1948 bolstered these trends and used them - mostly unmod-

380 Traces of the Virgin Mary

Executive Summary

ified - for its own benefit. The non-religious and anti-religious
components were accentuated, while the forms of ‘implicit reli-
giosity’ stayed preserved and Church organisations were forced to
face systematic repression. The years 1989 and 1990 brought about
radical changes in the political and spiritual history of the Czech
Republic. Religion lost its principal enemy - Communism. Innu-
merable forms of religiosity appeared, from versions of classical
and modern Christianity to the spiritual schools of the Far East.

In this context, it is very interesting that the worshiping of
the virgin Mary has remained virtually unchanged. Just like in
the past, emphasis is placed today on spirituality and emotion-
al experience, thereby fulfilling the main conditions for survival
in the modern era de facto. In addition to the traditional forms of
cult and pilgrimage rituals, there are also new forms of religiosity
brought about by the 21* century, especially in abundantly visit-
ed places of pilgrimage. Due to the widespread use of the internet
and e-mail communication, after centuries of pilgrimage tradi-
tion, there is for the first time no need to receive the written votum
personally or even in representation. After 1989, visits to Czech
and foreign places of pilgrimage began to appear in the catalogues
of many travelling agencies. Also, bike pilgrimages represent a
very popular form among young people.

On the other hand, it can be also mentioned, that despite the
strong Marian tradition, the general public and as well as the re-
ligious discourse on Marian devotion connected to private appa-
ritions in the Czech Republic is at a certain point ‘marginal’. This
can have two principal reasons. Firstly, the import of apparitions
is caused by the absence of such apparitions at home. Secondly,
the import of greater movements and groups represents a reac-
tion to the delay of the Communist era and a smaller membership
of believers.
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04 TUTR, Vojtéch

The Reception of Recent Marian Apparitions in the Czech

Republic in the Field of Popular Religiosity - Two Examples
Marian apparitions have always emerged throughout the history
of the Catholic Church. However, they have never been given a lot
of attention and have never met with so much public acceptance
as has been seen since the latter half of the 19" century. The de-
velopment of mass communication and increasing population mo-
bility have partly contributed to this phenomenon. These appari-
tions have a new function - providing public messages. The Virgin
Mary is no longer speaking only to the visionary; she is pronounc-
ing prophecies and messages to all believers, laying claims to the
hierarchy.

This chapter offers a comparative analysis of two examples of
‘popular religiosity’ in the Czech Republic as a spontaneous reli-
gious activity produced and operated by their charismatic leaders
and opinion-makers: Vérité centre founded by FrantiSek Mracek
and Maridnské nakladatelstvi [MANA, Marian publishers] founded
by FrantiSek Press in Brno. Both cases are based on modern Mari-
an apparitions and are contextualised in the current global situa-
tion and in the Czech Republic. According to the author, this goes
hand in hand with the trend of modernisation and the era of mass
communication.

Marian devotion plays a central role in both studied cases and
is crucial for understanding the portraying her as the Loving Moth-
er and Hope of the Mankind, as well as the Guardian of the World com-
ing as the (last) Living Warning before the expected global catastro-
phe. The apocalyptic, chiliastic and millennial tone presented by
both interpreters of modern Marian apparitions is being explored
as well. The main issue in both cases is the expectation of the end
of the current world order. This element was certainly activated by
the approaching end of the millennium. Even though this stimu-
lation of thoughts on the end of the world is now out of play, the
charismatic leaders flexibly postponed their prediction in this re-
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gard and, according to them, we should expect some global threat
in the future, the outbreak of WWIII, nuclear or ecological catas-
trophes, globalisation or total control by means of information
technologies.

Another nodal point is the reference to globalisation as an in-
strument of Satan's rule over the unified world. According to the
author, both studied cases are examples of modern adaptation of
Christianity to the post-modern religious landscape of post-social-
ist Czech Republic and represent a form of popular religiosity which
is transformed and adapted to the context of modern society and
‘Western culture’.

05 KECKA, Roman
Contemporary Models of Marian Discourse in Slovakia

According to the 2001 census, the majority of Slovakia's popula-
tion statistically follows the Catholic confession of Roman or
Byzantine rites. In both rites, the Marian devotion has a consider-
able place in religious reflection and spirituality. This study ex-
plores the religious discourse of the Marian devotion as it appears
in available books and booklets on this topic. The main focus of
the chapter is a comparison of the Marian discourse in Slovakia
(representing a post-socialist country) and the Marian discourse
in neighbouring Austria (representing a ‘Western’ country with
no socialist history). For this purpose, a sample of Mariological re-
flections and spiritual texts was created based on their availabil-
ity in all Catholic bookstores in the capital of Slovakia (Bratislava)
and the capital of Austria (Vienna). The reason for this choice is
that these bookstores offer books that mirror the living intellec-
tual and religious brainstorming and reflect Christianity, in par-
ticularly the pattern of the Marian discourse of the recent decades
in both countries. The study comments on the absence of modern
Marian literature in Slovak bookstores. The author also analyses
the Marian vocabulary and topics in the both samples. The author
distinguishes three existing models of the Marian discourse in
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Slovakia, all of traditional origin, portraying Mary as an unselfish
and patient mother, Mary loving conditionally and restraining
God's anger; Mary leading the legions against Satan and crushing
his head. All three models are based on the traditional images of
Mary and, within the Christian communities, are not understood
as contradictory, but complementary.

Compared to Western Christianity, the Marian discourse in
Slovakia lacks two recurrent models: (1) the progressive 20%/21%
century model, and (2) the traditionalist and fundamentalist mod-
el. The first model has created a Marian vocabulary and contents
representing a self-confident, social and communicative model of
Mary. This model presents an alternative to the old models com-
bining mild or triumphant vocabulary with mild or triumphant
contents. The second model which is absent among Slovak believ-
ers is the Marian discourse of the traditionalist and fundamen-
talist groups of each age tolerated by official Church structures.
These traditionalist and fundamentalist groups return to the old
Marian vocabulary and contents that is triumphant, militant
and - in this modern version - has an offensive character. This
form of discourse, created as a reaction to progressive Christian
groups - did not emerge in Slovakia, since there were no progres-
sive Christian movements.

Based on the research of the author, the Slovak Marian re-
flection and spirituality result from traditional beliefs, having
no affinity to Western progressive and traditionalist models. In
this regard, it can be stated that Slovakia's isolation from the
European spiritual development, which has caused traditional
devotion to be fixed in its forms, is, paradoxically, continuing
also after the fall of Communism in the era of religious freedom.
The comparative discoursive analysis of Mariological literature
in Slovakia and its Western neighbour - Austria has showed that
the Slovak religious landscape is far more traditional (but not
traditionalist) than the current trends in the ‘Western’ religious
discourse.
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06 MAJO, Juraj

Marian Dedications within the Current Cultural Space of

Slovakia
Cultural geography (as the main field in geography with no con-
nection to religion) is strongly influenced by constructivist ap-
proaches today. Geographer Doreen Masey wrote in 2010 (Massey
2010: 107) that space is always being made and always, therefore,
in a sense, unfinished. The ‘always’ is rather that there are always
connections yet to be made, juxtapositions yet to flower into in-
teraction, or not, potential links which may never be established.
Loose ends and ongoing stories. With these ideas she perfectly
outlined the relationship of space, time, and social world. In the
field of religious identity and its expression it indicates not just
variability of its representations but can also work as a hub to the
local projections of identity interactions and how this space is
formed within local actors and local circumstances.

Allinteractions within the various scales forms two paradigms
of how place and space can be analysed - as politics and poetics of
space. If the cult of the Virgin Mary prevails within the Catholic
religious practice, then the poetics and politics of space can have
vast forms of expression and impacts. This chapter attempts to
outline the spatiality of this cult represented in dedications of sa-
cred buildings, and open up questions on forming such distribu-
tions and regional specificities in Slovakia.

Research on the spatial aspects of dedications of sacred build-
ings provide interesting intersections of relations between sacred
and profane as well as various levels of research resulting in a rela-
tionship between the ‘politics’ and ‘poetics’ of place. This chapter
introduces such relationship within cultural geography. Although
this approach is fully applicable in local or regional research, we
have outlined the spatial aspects of the cult of the Virgin Mary as
embodied in the dedication of sacred buildings, introducing the
differences in the types of such dedication within regional and de-
nominational aspects (such as Roman and Byzantine Catholics).
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The link between time and space is observed in living as well
as obliterated dedications, which helps us understand in a very
broad sense the dynamics of construction and maintenance of
sacred space and the projections of initiatives at various levels of
political administration with an impact on the poetics of space
and community.

Research on the spatial distribution of dedications in Slovakia
is still a little explored field, even though the extensive data
sources are relatively high in quality and quantity and enable the
interpretation of different relations in various scales. In the con-
text of important dedications, it is the Marian ones that have
a significant position in church life and are the most common
ones, reflecting the intensity of the worship of the Virgin Mary
within the Slovak environment. The research also indicates that
the importance and popularity of Marian dedications are accom-
panied by great diversity with growth over time. It also reflects on
the background based on social changes, such as the extinction of
the Kingdom of Hungary, the declaration of Our Lady of Sorrows
as the patron of Slovakia, etc.

07 KNOBLAUCH, Hubert - PETSCHKE, Sabine

Vision and Video. Marian Apparition, Spirituality

and Popular Religion
The chapter demonstrates that spirituality and popular religiosity
are built into the Marian apparitions, thus turning them into a
contemporary ‘modern’ phenomenon. The study refers to a series
of apparitions which happened during 1999 in Marpingen, a Ger-
man village close to the Western border with France. This village
was the setting for a series of Marian apparitions back in the 19
century. These earlier apparitions have recently been subjected
to a very thorough study by British historian David Blackbourn
(1993). Whereas Blackbourn based his analysis on written doc-
uments mostly stored in archives, the authors had not only ac-
cess to written documents, newspapers and books, but also the
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exceptional chance to collect video-tape records from the event,
and they could also rely on audio-taped statements by the seers.
These data, supported by ethnographic field data, are subject to a
fine-grained video-analysis provided in the chapter.

In Marpingen, it was Marion who began to have visions on May
17 and 20 near the chapel (built by the above-mentioned associa-
tion) where the earlier apparitions had happened. Thereafter, the
three women together had various apparitions near the chapel,
mostly in the company of an increasing number of pilgrims. The
sixth apparitions on June 13, 1999, was already witnessed by about
4,000 visitors, and on the ninth day of the apparitions, on July 18,
12,000 visitors turned up. The final apparitions were said to be at-
tended by 30,000. As a hundred years before, the incident not only
attracted masses, there was also some turmoil accompanying the
apparitions: television stations turned up and reported critical-
ly on the event, the Church prohibited any proclamation by the
seers, the seers were threatened and, finally, the village adminis-
tration and the chapel association got into a conflict.

The authors pointed out that when talking about the appari-
tion, we must be aware of the fact that this notion refers not only
to a subjective experience by the seers. In order to become an ap-
parition, it needs to be communicated. The communication of the
apparition does not only draw on the verbalisation by which the
apparition is being reported, i.e. reconstructed. In addition, the
apparition is also being performed by the body of the seers who
form part of the setting which includes the visitors in relation to
the seers and the spatial constellations of other objects. Thus, the
authors interpret apparition as a communicative performance of reli-
gious action.

However, the verbalisation of the cited vision is not, as in oth-
er cases, reconstructed after the vision. On the contrary, the seer
(Marion) talks into a dictograph which is held by another vision-
ary - Judith - while having the vision. In this way, the apparition
is turned into a live report. It may be no accident that this kind of
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live report is not directly addressed to the live audience. Rather, it
is recorded so to be accessible to a larger media audience via audio
tapes, transcripts of the visions and a number of books based on
these reports. According to Auslander (1999: 39f1.), it is the ‘techno-
logical and aesthetic contamination of live performance’. The authors
noted that the media are not only added to the event but are im-
parted in the event to such a degree that they transform it into
something different. Thus, the use of the dictograph results in a
format of the ‘live report’ on the inner visions. The microphone
allows coordinating the actions of the seers with those of the
crowd - a phenomenon that was virtually impossible at earlier ap-
paritions.

According to the authors, the Marian movement is not only a
static remnant of earlier periods but also a form of modern expres-
sion against rationality and secularism. The Marian apparition in
question, according to the authors, is an example for the moder-
nity of this form of religion by exhibiting the essential features of
popular religion. It is not that religion has changed its contents: it
is still the realm of the transcendent as the subject matter of reli-
gion. However, this subject matter is not an element of cognitive
or moral belief; it is something to be experienced subjectively, the
reasserting subject being the major instance and locus of religios-
ity. This way, the analysis of Marian apparitions is a case for the
thesis of the modernity of religion and a case that demonstrates
what is modern about religion.

08 PAVICEVIC, Aleksandra

Travelling through the Battle Fields. The Cult of the

Bogorodica in Serbian Tradition and Contemporary Times
The chapter deals with the role of the Virgin Mary in the nation-
state building process in Serbia. The beginning of the process of
religious revival in Serbia coincided with the beginning of the so-
cial, economic and political crisis in the former Socialistic Feder-
ative Republic of Yugoslavia, which took place at the beginning

388 Traces of the Virgin Mary

Executive Summary

of the 1990s. There was an urgent need to find new collective iden-
tity, since the earlier had been reduced to rubble. At the individu-
al level, this process primarily implied increased participation in
rites within the life cycle of an individual (baptism, wedding, and
funeral), followed by popularisation of the practice of celebrating
family's patron saint days and, only in the end and on the smallest
scale, by an increase in the number of believers taking an active
part in regular church services.

On the collective level, the traditional closeness of the Serbian
Orthodox Church and Serb people and the state was the basic
paradigm of such restructuring. The attempt to establish continu-
ity with the tradition of the medieval Serb state, which implied
active participation of the Church in both social and political mat-
ters, as well as the grafting of this relationship in the secular state
and civil society in Serbia at the end of the second millennium,
turned out to be a multi-tiered issue (Jevti¢ 1997).

At mass celebrations, as well as at revolutionary street protest
rallies (which were plentiful in the capital during the last dozen
years or so) and at celebrations of the town's patron saint days and
various festivities, the image of the ‘Bogorodica’ [Gr. “Theotokos’,
i.e. The Mother of God]; appears. Leading the processional walks
of the towns, it emerges as a symbol which manages to mobilise
the nation with its fullness and multi-layered meaning. The
main thesis of the chapter is to explain the historical roots of her
cult and her embeddedness in the national history and identity
in Serbia.

The cult of the ‘Bogorodica’ has always had greater importance
on the macro than on the micro level. This is corroborated by the
fact that a relatively small number of families celebrated some of
the ‘Bogorodica’ holidays as their Patron St Day, while a large num-
ber of monasteries and churches, as well as village Patron St Days
were dedicated to one of them (Gruji¢ 1985: 436). On the other hand,
some authors believe that, with the acceptance of Christianity, it
was the cult of the ‘Bogorodica’ which was the most developed
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among the Serb population, because her main and most widely
recognisable epithet Baba, connected to giving birth, was direct-
ly associated with the powerful female pagan divinities such as
the Great Mother, Grandmother etc. (Petrovic 2001: 55; Cajkanovic¢
1994a: 339). In the folk perception, the ‘Presveta Bogorodica’ [The
Most Holy Mother of God] is unambiguously connected to the
phenomenon and process of birth-giving and, that is why, barren
women most frequently addressed the ‘Bogorodica’ for assistance.

The observance of the image of the ‘Bogorodica’ was specifical-
ly connected with the so-called miracle icons, that is, her paintings
linked to some miraculous event, either locally or generally. This
was most frequently related to the icons which were famous for
discharging myrrh, as well as icons which would ‘cry’ in certain
situations, as well as those that changed the place of residence in
a miraculous manner.

The use of icons in wars, either those of conquest or defensive,
appears to be a widely spread practice in the Orthodox world. It
was noted that Serb noblemen carried standards with images of
various saints to wars, and that the cities were frequently placed
under the protection of certain icons. The author shows how, trav-
elling through towns and battlefields, throughout the decades
and centuries, the ‘Bogorodica’ appeared through its holy image
at the end of the second millennium as the protectress, advocate,
Pointer of the Way and foster mother of those who were, possibly
more than ever, in need of miracles and waymarks.

09 BAEVA, Vihra - GEORGIEVA, Albena

The Worship of Mary in the Region of Asenovgrad

(Central Southern Bulgaria): Sites, Rituals and Narratives
The chapter presents Marian worship in one of its specific local
manifestations - the cult to the Virgin in the region of Asenovgrad,
Central Southern Bulgaria. The fact that it is the most represen-
tative example of the vital and well-developed Marian cult with-
in present-day Bulgaria, as well as authors' long-term fieldwork
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in the region (started 1996), influenced the choice of Asenovgrad
as the focus of their attention. The methodological framework is
based on the concept of local religion (Christian 1989: 3), reformu-
lated by the authors into the concepts of local religiosity and local
religious culture. The local Marian cult in Asenovgrad region is used
as an example of how to understand this local and cultural em-
beddedness of religiosity, presented via (1) devotional sites and the
images belonging to them (in this case, miracle-working icons of
the Virgin); (2) local feasts and ritual practices; and (3) local and
personal religious narratives. The authors regard places, rituals
and narratives as basic elements which complement, influence
and support each another, constituting a complex system of local
religious culture. Following this pattern, the authors pinpointed
for their analysis the three most important places of Marian wor-
ship in the region: the Dormition of Mary Monastery of Bachkovo,
the Annunciation of Mary Church in Asenovgrad, and the Dormi-
tion of Mary Church in Gorni Voden. Besides the contextual infor-
mation, the authors also focused on a more intimate, individual
dimension of Marian worship, exploring the presence of the Vir-
gin in personal narratives about miraculous recoveries, dreams,
visions, etc. and delineating the connection between individual
experience and cultural background. According to the authors,
the local worship of Mary in Asenovgrad region is a brilliant ex-
ample of the ways in which local religiosity exists and develops in
the intersection of universal religion and local traditions, folklore
and cultural specificities. On the local level, the general Christian
figure of the Virgin acquires characteristic features, associated
with her motherly aspect and her quality of a divine patroness
and immediate helper in every need. Her intercession is achieved
by means of sacred intermediaries that have the power to connect
the common devotee with the celestial power: holy places, mira-
cle-working icons, springs and caves. Apart from the well-known
Marian feasts, idiosyncratic local holidays are observed, too, and
the related ritual actions span from the canonical to the folkloric
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and ‘magical’. Specific symbols, such as the apple, the water, and
the fish, come to the fore as a material representation of Mary's
sacred power and assistance. Local and personal narratives add a
private, sometimes even intimate aspect to the Marian devotion,
binding the universal sacred figure of the Virgin with the history
and geography of the local community, as well as with the indi-
vidual life trajectories of the believers.

10 ZACHAR PODOLINSKA, Tatiana

‘From Periphery to the Centre’: Private Apparition of

the Virgin Mary (An In-depth Qualitative Analysis of the

Apparition's Narrative with Field Journal Notes)

The overall research dataset used for the purposes of this chap-
ter is part of ongoing research of the author on Roma folk beliefs
(2006-2007), as well as on the activities of both traditional and
non-traditional religious movements among the Roma in Slovakia
(2003-2004, 2010-2011).

In the framework of the previous outputs from this research,
the author attempted to create, with some generalisation, a ty-
pology of the elements of traditional rural Romani Christianity in
Slovakia, elucidating the phenomena of the cultural and ethnic
reinterpretation of mainstream Christianity into a Roma cultur-
al context (Podolinska 2009). In particular, she pointed out the
phenomenon of inculturation in which the ‘White’ Virgin Mary is
culturally and ethnically ‘transcripted’ and ‘translated’ into the
‘Chocolate Mary’ that physically, mentally and spiritually fits bet-
ter and corresponds to the hopes and needs of particular ‘periph-
eral’ ethnic community.

As Viktor Turner (1974) pointed out that what is interesting
about apparitions is that they occur on the periphery not only from
the geographical point of view (peripheries of cities, rural areas)
but also at peripheral levels of society: the seers are mostly chil-
dren or (illiterate) women from a socially deprived background.
This chapter offers an in-depth qualitative analysis of a narrative
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on private Marian apparitions of one Romani woman living in a
segregated Roma settlement in Sari$ region, Eastern Slovakia. The
seer perfectly fits into the ‘periphery’ concept: she is an illiterate
woman from a socially deprived settlement and is a member of
the ethnically stigmatised community of Cigdni [Gypsies]. Her vi-
sions are private ones, and since they started to appear, she start-
ed her struggle for collective and public recognition. The story of
her apparition thus contains the well-known part of the path of
other ‘successful visionaries’ - ‘from periphery to centre’ (i.e. from
marginal private/individual apparition to the central public/mass
recognition). As far as visions are ‘cultural products’ (Christian
1998) produced in the process of communication (Knoblauch 2009;
Knoblauch and Schnettler 2018), they are not only embedded in a
particular cultural context but also in the language and aesthetic
taste. For every apparition, the crucial point is to achieve collec-
tive consensus and to attract masses. This is the way from private/
individual apparition to public/collective acknowledgement. This
is the way from ‘periphery to the centre’. In the described case,
however, the seer was able to achieve recognition only within her
own family. The response of the local Roma community to her ap-
paritions was mostly negative. Quite interesting about this case is
that, according to her, she has support from the side of non-Roma
local religious authorities. Based on the author's qualitative analy-
sis, the struggle for collective consensus and ethnic code are the most
important themes of the analysed narrative on apparition.
According to the author, the peripheral and deprived life situ-
ation of the seer is embedded in her visions. In her narrative, the
attempt to achieve ‘centrality’ in a marginal position is central
and the recognition theme is more frequent than the descrip-
tion of the apparition itself. In order to offer the reader a holistic
picture of research situation, the author uses not only the qual-
itative analysis and thematic coding, but also the perspective of
multi-vocal ethnography (Tobin 1988; Clegg 2017). The interview is
thus embedded in the synchronous context of field journal notes

in Post-Communist Europe 393



Executive Summary

of the author, as well as in the diachronic context of her recent
memories. The qualitative analysis also includes a wider context
of the thematic search of media reports on local apparitions
among Roma households in Eastern Slovakia.

11 PETI, Lehel
The Marian Apparition of Seuca/Szdkefalva in the Context
of Religious and Ethnical Interferences

Seuca became a known place for pilgrimage due to a blind Gypsy
woman's public visions about the Virgin Mary in the first years
of the new millennium. The author presents both the history of
the ethnical and confessional co-existence in the village and the
economic and social problems which affected the whole commu-
nity. Then, the attitudes towards the apparition of the different
denominations are highlighted by also presenting the way the
seer attempts to question the different denominational opinions.
The legitimating strategies of a Gypsy woman significantly influ-
enced the aspects of the vision of the Virgin Mary from Seuca. In
the history of Seuca, we find the practice of ethnic groups making
well-defined boundaries between them, functioning as important
parts of the communities. The artificial change of the ethnic struc-
ture during the Communist dictatorship changed the patterns of
relations between the ethnic groups and made ethnic coexistence
more problematic. The local parish that tried to expropriate the
Marian apparitions has successfully integrated their messages
into the ideology of ethnic reconciliation. The traditional onto-
logical systems of religion in the communities still work and the
frequent crossing of the ethnic and denominational boundaries
have also promoted the strategies of the Church. In addition, the
apparitions in Seuca earned the village a distinguished reputa-
tion in the region where enormous changes have taken place and
where people have been forced to develop more complex strategies,
or ways of life, without any pre-existing concrete models.
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